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Editorial 

What is it to be Reformed? 

Occasionally Presbyterians object to Baptists calling themselves 'Reformed'. How 
can they be 'Reformed' if they do not follow John Calvin 's teaching on infant 
baptism? 

Reformed Baptists believe that this issue was settled 320 years ago when the 
Second London Baptist Confession of Faith was published. Their confession 
follows the Westminster Confession of Fa ith in all its chapters but makes progress 
in reform, firstly in rejecting infant baptism as having no Scripture warrant and 
also in taking the doctrine of the Church forward by rejecting the idea of Corpus 
Christianum, meaning the whole of society is 'Christian' by infant baptism. The 
1689 Confession implicitly lined up with the Presbyterians in rejecting 
Arminianism, Antinomianism, Quakerism and Millenarianism.I Today that would 
mean rejection of New Covenant teaching on law, charismatic tongues and 
prophecies and dispensationalism. With regard to infant baptism the magisterial 
Reformers were Jocked into the principle of Corpus Christianum. The 1611i_century 
Reformation was on ly possible by submission to civil magistrates. To break rank 
and reject infant baptism, as the Anabaptists found out to their cost, was to suffer 
the death penalty.2 Severe persecution persisted tlu·ough the centuries as our 
readers will discern from Sharon James' review (p27). 

To be Reformed is to accept the principle that we must continue in the work of 
reformation. The l 61h-century Reformation was incomplete. According to scholars 
Louw and Stander infant baptism began in North Africa in the third century and 
over time developed to become the universal practice of the Eastern Church and 
the Roman Catholic Church.3 That provides the practice with a traditional warrant 
but not with a biblical warrant. Ulrich Zwingli after swinging toward the Baptist 
position returned to the idea of Corpus Christianum. (See article What is the 
Church? RT 231). Zwingli accommodated infant baptism by using the covenant 
argument. Reformed Baptists insist that the new covenant indicates a most 
emphatic discontinuity with the old covenant (Heb 8:7-13) , and that the new 
covenant supports the practice of the gathered Church of believers based on a 
credible profession of fa ith . In order to maintain discipline in their churches 
Presbyterians also have to employ the principle of a credible profession of faith 
when they accept new members into their churches. 

Maintaining unity 

John 17 and Ephesians 4: 1-6 stress that the unity of believers is of the utmost 
importance. The more biblical doctrine there is, the better and stronger unity will 



be. We have much more in common with Presbyterians who preach in the 
expository fashion than we have with shallow Arminian Baptists who do not. Thus 
many Reformed Baptists find themselves in Presbyterian churches and many 
Presbyterians not able to locate a Reformed Paedobaptist church find themselves 
in a Reformed Baptist church. 

Recently Brian H Cosby, a graduate of Beeson Divinity School in Birmingham, 

Alabama and now an ordinand for the Presbyterian Church in America, wrote a 

brilliant, penetrating article on how to understand the words Puritan and 

Puritanism. This seventeen-page essay was published in The Churchman.4 Cosby 

explains that there are two ways of viewing the definition of Puritanism. First we 

can view it historically and politically in which case Puritanism as a movement 

ended in 1689. The second way is to view Puritanism as a spiritual movement 

which has continued and has been perpetuated to the present day by those who love 

and practise the main tenets of the Puritans. In that case C H Spurgeon can be 

regarded as the best exemplar of Puritanism in the 19th century and Martyn Lloyd

Jones the best exemplar of Puritanism in the 20<h century with Joel Beeke fast 

becoming the best promoter of Puritanism in the early 21 st century. 

Brian Cosby cites a work by Kelly Kapic and Randall Gleason in which they 

outline seven 'characteri sti cs' of Puritanism. 1. Puritanism was a movement of 

spirituality, 2. It lays stress on experiencing communion with God, 3. Puritans were 

united in their dependence upon the Bible as their supreme source of spiritual 

sustenance and guide for the reformation of life, 4. They were predominantly 

Augustinian in their emphasis upon human sinfulness and divine grace, 5. They 
placed great emphasis upon the work of the Holy Spirit in the believer's life, 6. 

They were deeply troubled by sacramental forms of Catholic spirituality fostered 

within the Anglican Church, and 7. Puritanism was also, in part, a revival 

movement. 

For item six our concern is not worship in the Anglican church but the invasion of 
superficiality into our worship services. If we major on the principles outlined 
above we will maintain unity with Presbyterians and also play a major role in 

advancing biblical Christianity around the world today. In several countries it is 
Reformed Baptists who are leading in the work of recovering the Reformed faith. 

1 Our Baptist Heritage , chapter one: the 1689 Confession, its hi story and role today, a paperback 
published by Chapel Library. 

2 What is the Church? Reformation Today 231. 

See review Reformation Today 229 . 
4 Winter 2008. The Churchman is a conservative Anglican journal. Webs ite www.churchman.org 
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The Value and Use of the Psalms 

David G Preston 

Part two 

Last time I considered the doctrine of God in the Psalms but so far have said 
nothing about God as Trinity. He is, after all, love. As such he is not a solitary 
monad as in Islam. From all eternity to all eternity the God of the Bible is 
Trinity : Father, Son, Spirit. There is perfect love in the three Persons. It took 
the Church some centuries to talk through the doctrine that God is truly three 
and truly One, even with such a passage as John 14: 15-26 to make the unity 
of the three Persons plain, and Luke 3:21-22 to confirm the diversity. The 
New Testament writers, we know, had the advantage of being taught by the 
greatest of all interpreters of the Hebrew Scriptures (Luke 24:44-48). There 
are hints of God 's plurality in Genesis 1 :26 and Isaiah 6:8, as well as in the 
commonest Hebrew word for God, the plural elohim. 

The Letter to the Hebrews picks up three key passages in its opening chapter, 
referring them to Christ: 2:7, 'You are my Son, today I have begotten you'. 
From Psalm 45:6-7 these astonishing words were addressed to an earthly 
monarch, and prophetically to Christ (Heb 1 :8): 

Your throne, 0 God, is for ever and ever, 
the sceptre of uprightness is the sceptre of your kingdom. 

You have loved righteousness and hated wickedness; 
therefore God, your God, has anointed you 

with the oil of gladness beyond your companions. 

And from 102:25, 'You, Lord, laid the foundation of the earth in the 
beginning.' In the first of these passages God's anointed is called his Son, the 
second distinguishes the one addressed as God from God who has anointed 
him; and the third applies the work of creation to Christ. 1 In the long 
quotation above and in 2:2 the f igure in question is God's anointed, or in 
Hebrew ' Messiah ', in Greek 'Christ'. AM Hodgkin's classic, Christ in all 
the Scriptures , gives eleven recommended pages to the Son's presence in the 
Psalms. 

The Holy Spirit is there, as he is in Genesis 1 :2 and Isaiah 61: 1. In 139:7 his 
inescapable presence is a cause of awe and wonder, in 51 : 11 his withdrawal 
is something to contemplate with fear and trembling. Thus in embryo do we 
find the doctrine of the triune God. 
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The first two Psalms were clearly positioned as the gateway to the whole 
collection. The first, a beautiful short poem, presents the value of God's 
written Word and the wisdom of delighting in and benefiting from this 
divine source of spiritual health and strength. At much greater length, right 
in the middle of our Bibles, is the massive Psalm 119, a meditation on God 's 
Word in all its various aspects as law, testimonies, precepts, conunandments 
and more. Written as a giant acrostic, all eight verses of each section start 
with the same letter of the Hebrew alphabet, aleph for the first section, beth 
for the second, and so on, thus illustrating by its form the completeness of 
God 's Word: it is all there from A to Z, we might say. It is no easy text to 
appreciate in all its fulness ; in that respect it mirrors in microcosm the Bible 
itself. Wilberforce knew it by heart and would rehearse it on his long walk 
to the House of Commons. Spurgeon comments: 'He never repeats 
himself; ... It contains no idle word; ... It is loaded vvith holy sense, and is as 
weighty as it is bulky. ' Psalm 19 celebrates the glory of God revealed in sun, 
moon and stars, then turns to the perfection and sheer goodness of his self
revelation in his Word written. These three Psalms provide a comprehensive 
sunm1ary of the Old Testament's view of Holy Scripture. 

The second Psalm is one of a number that are clearly messianic, marked out 
by the key word, 'anointed ': 

The kings of the earth set themselves, 
and the rulers take counsel together, 
against the LORD and against his anointed. (2:2) 

How foolish! The LORD will terrify these violent rebels, install his Son as 
his anointed King, give him the world and summon rebels to make peace 
with his Son, to take refuge in him. We are familiar with it, at least, by Peter's 
use of it in prayer towards the end of Acts 4, where he links it explicitly with 
Messiah's atoning sacrifice at Golgotha. 

Psalm 110 starts with bewildering word : 

The LORD says to my Lord: 
' Sit at my right hand, 
until I make your enemies your footstool. ' 

Whatever can that mean? Exactly the question that Jesus asked the Pharisees 
in his last days on earth in his pre-glorification body; that silenced them 
(Matthew 22:43 -46). Peter was able to tell the answer to the great crowd 
gathered on the Day of Pentecost (Acts 2:34-36). Hebrews l concludes its 
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survey of Old Testament Scriptures by quoting from that opening verse. This 
most extraordinary Psalm repays prolonged study and meditation. It is an 
ideal Psalm to sing before a sermon on the exaltation of Christ. Or on any 
Lord's Day. 

Those two messianic Psalms are essential in any selection of Psalms, as are 
the opening Psalm on Scripture and the glorious doxology that closes the 
Psalter.2 Other prominent messianic Psalms include 8 (see Hebrews 2:6-9); 
22 on his atoning death (see John 19:24); 16 on his resurrection (see Acts 
2:25-32); 118 on his exaltation (see Acts 4: I 0-12) as both foundation and 
head of the Church (see l Peter 2:4, 7); 72 on his worldwide rule (= Isaac 
Watts ' ' Jesus shall reign where'erthe sun') ; 45 on the marriage ofthe King's 
son and his beautiful bride (see Revelation 21 ). Many other Psalms that 
speak of severe suffering (e.g. 69, 116) are generally taken to betoken the 
rejection, suffering and deliverance of Messiah. Might they have been part 
of our Saviour's meditation as he endured that dreadful cross, despising the 
shame (Hebrews 12:2)? 

The theme of covenant runs through the Psalms. The divine name, the LORD, 
is of course God 's covenant name. We shall return to this subject shortly; 
here I should like to highlight Psalm 132 which tells of the recovery of the 
Ark of the Covenant which had somehow been neglected, Jost or forgotten 
and which King David brought from Kiriath-Jearim (= 'the fields of Jaar' in 
the Psalm) to Jerusalem (I Chronicles 13:1-8; 15:25-28): 

Behold, we heard of it in Ephrathah; 
we found it in the fields of Jaar. 

'Let us go to his dwelling-place; 
let us worship at his footstool'' (132:6-7) 

The Psalm moves on to celebrate the covenant promise which the LORD gave 
King David (2 Samuel 7: 12-16), a key moment in the history of Israel: 

The LORD swore to David a sure oath 
from which he will not turn back: 

'One of the sons of your body 
I will set on your throne. 

If your sons keep my covenant 
and my testimonies that I shall teach them, 

their sons also for ever 
shall sit on your throne. ' ( 132: 11-12) 
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The vast majority of the rest of the Hebrew Scriptures follow in one way or 
another from the covenants of Exodus and 2 Samuel 7. Every year many 
thousands hear the fulfilment of this latter read in church in Luke 1 :32. 

What of an afterlife? Many of the Psalms do not see beyond the silence of 
the grave, as in this cry to God: 

' What profit is there in my death, 
if I go down to the pit? 

Will the dust praise you'I 
Will it tell of your faithfulness?' (30:9) 

But we have seen a farther perspective in the case of Messiah in 16:10: 'You 
will not abandon my soul to Sheol, or let your holy one see corruption.' 
There is also a hint at the end of Psalm 23 , also in 17: 15: 

As for me, I shall behold your face in righteousness; 
when I awake, I shall be satisfied with your likeness .3 

And in another popular Psalm: 

You guide me with your counsel , 
and afterwards you will receive me to glory. (73:24) 

Perhaps the most striking example is in the little known Psalm 49, very much 
a tract for these times of material loss and financial uncertainty: 

Like sheep they are appointed for Sheol; 
death shall be their shepherd, 

and the upright shall rule over them in the morning. 
Their form shall be consumed in Sheol, with no place to dwell. 

But God will ransom me from the power of Sheol, 
for he will receive me. (49:14-15) 

'Receive ' is the same Hebrew word as in 73:24 above, and is found in 
Genesis 5 :24, 'Enoch walked with God, and he was not, for God took him.'4 

Peter reminds his Christian readers that the Hebrew prophets (which 
includes the Psalmists , Acts 2:30) did not always understand their 
prophecies, and that was, in part at lea:st, because they were ' serving not 
themselves but you' (1 Peter 1: 10-12). 
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God's covenant name, the LORD, has already been mentioned several times. 
It appears countless times in the Psalms, while the word 'name', referring to 
the LORD, occms just short of 100 times. His name, YHWH, rendered in 
some versions as Yahweh and in some as Jehovah, is the name by which he 
revealed himself to his people. It speaks of his self-existence and eternity 
(Exodus 3:14) and of his moral perfection and love (Exodus 34:6-7): 

The LORD is gracious and merciful, 
slow to anger and abounding in steadfast love. 

The LORD is good to all, 
and his mercy is over all that he has made. ( 145: 8-9) 

By this name he bound himself in covenant to his people. When he is 
addressed by his covenant name, the Psalmists are appealing to him on the 
basis of his promised grace. Well over half the Psalms address him or refer 
to him as the LORD in their opening verse. Typical are 'Give ear to my words, 
0 LORD ' (5:1) , 'Oh come, let us sing to the LORD ' (95:1) , 'Not to us, 0 LORD, 

not to us, but to your name give glory ' (115: l ). He is the object of his 
people's trust: 

The LORD is a stronghold for the oppressed, 
a stronghold in times of trouble. 

And those who know your name put their trust in you, 
for you, 0 LORD, have not forsaken those who seek you' . 
(9:9-10) 

He rescued his people when they rebelled against him, doing this 'for his 
name's sake' (106:8), and acts similarly towards the individual: 

He restores my soul. 
He leads me in paths of righteousness 

for his name's sake. (23 :3) 

In some Psalms his name is mentioned or appealed to time and again (29, 
116, 135). In others, however, there is a single, dramatic appeal, a call from 
the depths of adversity (74: 18, 77: 11) and a more measured appeal in 90: 13 . 
If we are not aware of such moments, we shall miss something of supreme 
importance to the writers . 

It is important to consider revival in the Psalms, a topic which overlaps with 
om third major division, spiritual experience. So far I have not mentioned 
the structure of the Psalter, its overall division into five books. How this 
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came about is unknown, nor are the pattern and its purpose clear. However, 
the third book, 73-89, is largely about revival in one respect or another: 'Will 
you not revive us again, that your people may rejoice in you?' (85:6). Some 
refer obviously to the destruction of Jerusalem and its temple by the 
Babylonians in 587 BC and the ensuing exile of all but a few (2 Kings 25:8-
12). The writers wonder what has happened to the promises of God, to his 
covenant with his people, to his power and to his concern for his reputation. 
Very likely such texts were written by one or more of the exiles in profound, 
prolonged shock in Babylon, as clearly was the poignant, despairing lament 
'By the waters of Babylon' (137). 

The group begins with a ' classic ' on personal revival , Psalm 73. 
Overwhelmed by the seeming power and wealth of the world, the Psalmist 
seriously wonders if his godly living has been ' all in vain' (v.13). But on 
going ' into the sanctuary of God ' his perspective is corrected, restoring his 
joy in God and trust for the future. 

Whom have I in heaven but you? 
And there is nothing on earth that I desire besides you. (v.25) 

Psalm 77 is the lament of the believer who feels deserted by God. It might 
be an individual response to the sack of Jerusalem: 

Has his steadfast love for ever ceased? 
Are his promises at an end for all time? (v.8) 

Such a reference is not explicit; the application and use of the Psalm are 
clearly wider. His solution is to recall ' the years of the right hand of the Most 
High' (v.10) in briefand graphic detail. 

Psalm 79 has meant much to me for over forty years. Here is a heart cry to 
the God of the covenant to rein in his rampant anger with his people: 

How long, 0 LORD? Will you be angry for ever? 
Will your jealousy burn like fire? (v.5) 

Rather he calls on God to pour out his anger on the pagan people around who 
wrought such destruction - and forgive hi s people's 'former iniquities' (v.8), 
for the sake of his reputation in the world (vv. l 0, 12). Psalm 74 is a longer, 
perhaps earlier plea (he recalls the destruction of the beautiful interior of the 
temple), lamenting the nation's spiritual abandonment (v.9) and calling on 
the covenant God: 
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Remember this, 0 LORD, how the enemy scoffs, 
and a foolish people reviles your name ... 

Have regard for the covenant. (vv. 18, 20) 

Have not these cries of spiritual anguish much to teach us in the dark days 
through which the Church is passing in the UK. ? Psalm 83 prays in terms 
of the godless oppressors, and the mighty Psalm 89 wrestles and pleads with 
God at great length over his apparent abandonment of the Davidic covenant 
(vv.3-4), and pleads like Psalms 74 and 79: 

How long, 0 LoRD? Will you hide yourself for ever? 
How long will your wrath burn like fire? (v.46) 

Here indeed is a powerful lesson for our own prayer ministry today. 

Psalms 75 and 76 review God's judgment in favour of his people in the past, 
the latter quite possibly inspired by Sennacherib 's ignominious retreat (2 
Kings 19). Psalms 78 and 81 review God's patience with his difficult people 
in times past. Psalms 80 and 85 are sustained prayers for revival: 

Restore us , 0 LORD God of hosts' 
Let your face shine, that we may be saved! (80: 19) 

I strongly believe we should use such Psalms to fuel our private prayer and 
our prayer meetings in these times, that God will 'revive us again' (85:6): 

Arise, 0 God, defend your cause; 
remember how the foolish scoff at you all the day! 

Do not forget the clamour of your foes, 
the uproar of those who rise against you, which goes up 
continually! (74:22-23) 

Let us finally consider something of the range of spiritual experience 
presented in the Psalms. Many pastors, I know, use them frequently in 
counselling. I can give but a few indications, hoping that, like me, people 
will draw strength from the particular texts they have found for themselves, 
or been pointed to. 

First must come the penitential Psalms. Traditionally, 6, 32, 38, 51, I 02, 130 
and 143 have been so named. Of these, I would call 130, 51 and 32 
indispensable, in that order. 130 is the cry of the sinner lost in sin in general 
and aware that God is Judge: 
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Out of the depths I cry to you , 0 LORD! 

0 Lord, hear my voice! -

If you, 0 LORD, should mark iniquities, 

0 Lord, who could stand? (130 : 1-3) 

Psalm 51 is for those convicted of specific sin or sins, which must draw 

down the judgment of God: 

For I know my transgressions , 

and my sin is ever before me. 

Against you , you only, have I sinned 

and done what is evil in your sight, 

so that you may be justified in your words 

and blameless in your judgment. ( 51 : 3-4) 

The particular sin(s) strike(s) the Psalmist so profoundly that he realises that 

sin itself is in him from the very beginning, and that his only hope is God's 

cleansing and renewal. Psalm 32 emphasises the destructive power of sin 

here and now, under nothing less than God 's hand: 

For day and night your hand was heavy upon me; 

my strength was dried up as by the heat of summer. (32:4) 

These are confessional texts for all of us at some time, as well as being 

invaluable for serious gospel preaching. 

A number of Psalms might be called Wisdom Psalms, rarely containing that 

word, but echoing some of the concerns of Proverbs and Ecclesiastes. We are 

reminded that 

The fear of the Lo RD is the beginning of wisdom; 

all those who practi se it have a good understanding. (111: 10) 

The following closely linked Psalm speaks of the blessings that come to 'the 

man who fears the LORD ' (11 2: I): prosperity, integrity, stability and 

generosity - not an extravagant health-and-wealth gospel, but a description 

of godly character. Psalm 113 presents the blessing of family life, as does 

128. Other Wisdom Psalms include 39, that of a man conscious of God's 

chastening, and pleading: 

lQ _____ ________ __________ _____ _ 



Look away from me, that I may smile again, 
before I depart and am no more. ( v.13) 

Psalm 49 exposes materialism for its folly and dehumanising effects: 'when 
he dies he will carry nothing away; his glory will not go down after 
him ... [He] is like the beasts that perish' (vv.17,20). Instead, as we saw above, 
the writer looks to God to ransom his soul, an insight left unexplained. 

Many conditions find expression in prayer: waiting on God (62), yearning 
for him (42, 43), thirsting for him (63); seeking God when feeling spiritually 
alone (12, 14), perhaps deserted by God (13) or feeling oppressed and weary 
under circumstances and God's dealing with one (6) . 

Then there are all the Psalms in books 1 and 2, i.e. from 3 to 70, which call 
upon God for help time and again: 3, 7, 16, 17, 18, 22, 31, 35 and so on. Why 
so many? Is it not frankly a bit monotonous, overdone? A modern Christian 
song contains these simple Jines: 

I call out to you again and again. 
I call out to you again and again. 

That is one lesson taught by such Psalms: we may and we must call out to 
God again and again. 'Pray continually ' (1Thess5 :17, NIV). 

Psalm 25 contains instruction and example on that sometimes difficult 
subject of guidance, notably verses 8-10, 12-15. Psalm 30 warns of and 
illustrates the danger of self-assurance in easy times. Psalm 37 with its 
echoes of Job and Proverbs treats at greater length than Psalm 62 the wisdom 
of waiting on God patiently; it has on a number of occasions restored my 
inner peace in the face of stubborn evil: 

Fret not yourself because of evildoers; 
be not envious of wrongdoers! 

For they will soon fade like the grass 
and wither like the green herb. 

Trust in the LORD, and do good; 
dwell in the land and befriend faithfulness. 

Delight yourself in the LORD, 
and he will give you the desires of your heart. (vv.1-4) 

So far I have said very little about Psalms 120-134, known as the Songs of 
Ascents , which contain some of the most popular Psalms. Alec Motyer calls 



them 'The Pilgrims' Songbook', in his recent publication of masterly 
addresses of some thirty years ago. s I simply urge all my readers to acquire 
and benefit from it themselves. 

I have provided an overview of the pastoral riches of some of the Psalms. All 
believers need to find for themselves those texts that minister to their 
condition, perhaps also to their temperament. Some will become precious 
over the years, others may come as a helpful surp1ise in later life or new 
circumstances. These will generally be most suitable for private devotion, 
though some - e.g. the penitential Psalms, and those helping us to seek God, 
like Psalm 426 - may be of value in public worship. 

Those of most obvious value in public worship are, to use the modern 
phrase, 'worship songs ', in older English 'hymns': those which worship God 
our Creator, law-giver, Redeemer, Judge. Psalm 145 and the great 
concluding doxology 146-150 are suitable for opening or closing public 
worship, as are 92, 93 , 95-100. 103 is a Psalm for all seasons. Those on 
God's Word written, 1, 19, 119's 22 sections, can have their place. The 
harvest Psalms 65, 67 and 147, family Psalms 113, 127, 128, and evening 
Psalm 134 will all be found relevant and useful. Messianic Psalms are of 
immense value, but need to be familiar, or explained, to the worshippers. 

I hope that correspondence from readers will provide stimulus for a final 
article not only on how we can promote and increase our use of the Psalms 
in public worship but also explore the question of how we can be guided by 
the Psalms to improve the content of our hymns and songs in congregational 
smgmg. 

1 ' Lord ' does not appear in 102:25 in our Bibles. Hebrews quotes from the Greek 
Septuagint of c.270 BC. Its addition for clarity is perfectly legitimate: the whole Psalm is 
addressed to God the Lo1rn. 

2 All four are in the little old hynrn-book on my desk. 
3 'A variety of strong expressions in the Psalms support the view that awake is used here of 

resurrections, as it undoubtedly is in Isaiah 26: 19; Daniel 12:2.' Derek Kidner, Psalms 1-
72, IVP 1973, page 90. 

4 See Derek Kidner, Psalms 73-150, IVP 1975, page 263. 

5 Alec Motyer, Journey (Psalms for pilgrim people), !VP 2009. Equally recommended is 
his Treasures of the King (Psalms from the life of David), IVP 2007. 

6 Popular as 'As pants the hart for cooling streams' and more recently 'As the deer pants for 
the water' . 

12!!!!!!!!!!!!!!!!!1!!!!!!!!1!!!!!!!!1!!!!!!!!1!!!!!!!!1!!!!!!!!1!!!!!!!!1!!!!!!!!1!!!!!!!!!~-~!!!!!!!!l~!!!!!!!!!!!!!!!!!l!!!!!!!!l!!!!!!!!l!!!!!!!!l!!!!!!!!l!!!!!!!!l!!!!!!!!l!!!!!!!!l!!!!!!!!I~ 



News 

China 

This report.fivm pastor RM of Th e USA 

Recently l spent three weeks teaching at a 
seminary where the be lievers are hungry for 
the Word and very we ll grounded in it. Most 
of them read at least thirty chapters a day, 
have daily ass ignments, participate in group 
prayer sess ions, and go out to evangelise, in 
addition to attending classes. I taught the 
second part of the OT course on the Poetical 
and Prophetica l books. We had many of our 
older students and about twenty new ones 
for thi s course. During the last week, I 
taught a class on Systematic Theology. I also 
had twenty other new students in this class, 
plus some of the ones whom I have known 
fo r two yea rs. Their love fo r Christ and their 
pass ion fo r the things of God were a daily 
source of inspiration and refreshment to me. 
I am already very eage r to see them again 
soon! 

l was invited to preach in fo ur house 
churches in Shanghai, two in Puxi and two 
in Pudong. One group in Puxi is a new 
house or 'Third Church' led by a couple of 
young medi cal doctors wi th a good 
know ledge of the Word and leadership 
abili ty. They had about eighteen people on 
the two Sundays l was with them, inc luding 
a meeting where I baptised four new 
be lievers. It was my first bapti smal 
experience in China and the second time this 
year I had the privilege of baptising Chinese 
believers. The other group in Pux i is the 
Medical Fe llowship consisting mainly of 
young doctors, nurses, and medical students 
from Jiao Tong Uni ve rs ity Schoo l of 
Medicine. I preached there tw ice on 
' Repentance and Reviva l' and the messages 
were well received. The book Give Him No 
Rest was helpfu l to me in my study for these 
sermons. There were over forty present in 
thi s group both times. The Pudong churches 
were a lso receptive to the Word. I preached 
from Romans I: 16 to one group of about 

thirty and from Galatians 5:22 on 'The Fruit 
of the Spirit' at the other. 

A young woman I met and witnessed to on 
the last trip in Pudong came to both 
meetings in Pudong. She has already read 
the entire NT we gave her even though she 
has not yet come to faith in Clu·ist. Pray that 
she might believe and become involved in 
the church there. I also had several good 
meetings for fe llowship and discuss ion with 
various be lievers, as well as a study on 
' Biblical Interpretation ' w ith another group 
of medical students. The opportuni ties for 
teaching and mini st ry seem to be 
everywhere. I had to turn down several 
invitations to preach and teach in other 
places because of time limitations. One 
veteran pastor from Anhui Provi nce was a 
specia l bless ing to me as he showed deep 
appreciation for the mini stry of 'Christ in 
the Old Testament '. He and his co-workers 
had to leave after one day of visiting the 
seminary as they had to work on the ri ce 
harvest, but he invited me to come and teach 
in his church some time. 

As Roger Weil reported in RT 231 , the Lord 
is doing grea t things in China and we must 
continue to pray for the spread of the gospel 
there . He is also very accurate about the 
ongo ing concern over government 
opposition and restrictions. Just two days 
ago I heard from a brother in one of the 
largest house church groups in Shanghai 
who reported that the police prevented them 
from meeting last Sunday. May the Lord 
protect his people. 

Bolivia 

6th Pastoral Conference for So uthern 
Bolivia 

A report by Stephen Collins 

Bo livia is a land-locked South American 
country with a population of approx 9 
million. It is d ivided into two parts - half 



li ve in the high Andean platea u where 
people are very poor and the other half in 
the jungle area , which is wealthier and the 
centre for economic deve lopment in Bolivia. 
Bolivia has a high proporti on of ind igenous 
people. The President is Evo Morales. He is 
seeking to take the country back to its pre
Hispanic reli g ious and cultura l va lues, 
which is bringi ng pressure to bear on the 
evangelical church e.g. RE in schools must 
include the teaching of animi sm and 
superstition. 

The 6th Pastora l Confe rence was held in the 
firs t week of July (6-11 th) at the Yamparaes 
conference centre near the city of Sucre in 
southern Bolivia and was organised by SIM 
missionaries. The main speaker was Alex 
Donnelly who works with the Christian and 
Missionary Alliance churches in Truj illo in 
Peru . 60-70 church pastors and leaders 
attended mainly from the mining cities of 
Potosi and Oruro (which are at a high 
altitude , I 0- I 2,000ft) , and these came 
mainly from the Evange li cal Christia n 
Uni on of Churches, one of the main 
denominations in Bo livia. Originally the 
confe rences were organised to help pastors 
develop their preaching skills but recent 
conferences have concentrated on studying 
specific books of the Bible. Thi s year I 
Timothy was studi ed, focusing on the 
challenge of serving the Lord in a hostile 
environment. 

The conference started Monday even ing and 
fini shed Saturday morning. Mornings had 
main sessions which consisted of exposition 
of Scripture fo llowed by times of group 
discussion where the pastors had a chance to 
study particular passages. In the afternoons 
pastoral issues were addressed by question 
and answer times. In the evening sections of 
Proverbs were looked at as they applied to 
the Pastor e.g. the use of tbe tongue, attitude 
to money. 

Mea l times were opportunities fo r the 
speaker to chat with the pastors and hear of 
the work they are doing in their local 
congregations and answer questions relating 
to pastoral problems in their churches. There 
was a bookstall although bus iness was slow, 
as the books were expensive (in sp ite of 

partial subsidy by miss ionaries) and pastors 
are not used to readi ng. All sess ions were 
fi lmed and DVDs were available to buy 
cheaply to take home. 

Australia 

Report by Pastor Keith Noldt 

Ch inese Diaspora in Australia 

In the IFRB NEWSLETTER~ July/August 
2003 , I described something of the church 
scene in Australi a making mention of the 
growing number of Chinese churches, 
patiicularly in the greater Sydney region. In 
the previous year (March/ April 2002) I had 
described my own ministry as the pastor of 
the English language congregation of Grace 
Chinese Christian Church in the Sydney 
suburb ofKogarah. 

Some historians would claim that Chinese 
sai tors reached the coast of North West 
Australia before European discovery and 
settlement. There have certa inly been 
Chinese people settled in Aush·alia fo r at 
least 170 years, conunencing with the go ld 
rushes in the then colonies of Victoria and 
New South Wales. A Chinese Presbyterian 
Church has existed in Sydney for over 11 5 
years and another church on m.ore 
Congregational/Baptistic lines was fo rmed 
in North Sydney in 1964. In the decades 
fo llowing WW2 some Austra lian churches 
made evange li sti c efforts among Chinese 
students from Malays ia , Singapore and 
Indonesia who were attending Austra lian 
univers ities under the Colombo Plan. 
However, it was with the end of the "Whi te 
Aush·a lia policy" in 1975 that migration 
from Asia accelerated rapidly and today 
there are Chinese, Korean and Indonesian 
speaking churches in every state of 
Australia. The greate r number of such 
churches is in the Sydney region and as I 
live and mini ster in that city I am only 
competent to speak of them. 

It seems in the providence of God that the 
traumas of war, d is location and the 
uncertainty of mi gration have been facto rs 
drawing people to the gospel. Certa inly 
many Chinese migrants to Austra lia have 



been open to the gospe l. Some, especia lly 
those from the People 's Republic of China, 
th inking that Australi a is a 'Christian' 
country, have attended a church to discover 
what it 's all about. Too soon they discover 
that their neighbours and work colleagues 
do not attend church and the experiment of 
enquiry soon ends. However, to the prai se 
of the Lord, others hear of the Lord Jesus 
and are drawn to faith in him . 

Consider the example o/'Hien. 

She is Vietnamese (many Vietnamese are 
ethnically Chinese) who as a young child set 
out with her parents, brother, sister and 
others from South Vietnam in an old boat. 
They endured a boarding by pirates in the 
South China Sea and made land in Malaysia 
where they were confined in a refugee 
camp. Eventually the fa mily secured a place 
in Austra lia. Being an intelligent girl she 
quickly learned English and gained a place 
in a selective Girls High school not far from 
the church of which I was a pastor. At that 
po int Hien knew nothing of the gospel. She 
heard that some other Chinese girls at her 
school attended our church and, with a 
fri end, decided to 'come and see'. 

One Sunday morning in 1990, as I arrived at 
church I saw two teenage girls sitting on a 
wa ll opposite the church near where I 
parked my car. I spoke with them and 
invited them to come in and attend our 
Eng lish service. Hien testifies that she 
heard the gospel that morning! Lesson I: ls 
there enough of the gospel in our preaching 
for the visitor who might come in? In the 
months that followed it was exciting to 
watch Hien and her fri end as they soaked up 
every li ttle detail of the Bible. Everything 
was new to her. The most well-known Bibl e 
story, that even unchurched people know 
something about, was complete ly fres h to 
her. She listened intently and the Lord 
opened her heart to respond to (th e) 
message (Acts 16: 14) and it was a wonderful 
pr ivilege for me to baptise her. A few years 
later Hien 's grandmother came to faith in a 
Chinese Anglican Church and a decade later 
Hien's father was converted in our own 
church. 

Hien and David 

In the subsequent years Hien married a fine 
young man in the church and they both 
became teachers in Christian school s. Her 
husband, David, is a deacon; they are active 
in the Lord 's work and now have two young 
sons . So, the next generation is growing up 
in a Christi an family and an evange lical 
church - all because the Lord ' determined 
the times set for them and the exact places 
where they should live' (Acts 17:26). 

In 2003 the Sydney Chinese Christian 
Churches Assoc iation was formed. 
(www.sccca .org.au ) There are 40 member 
churches, some are independent and some 
are dual aligned. For example there are 9 
churches also affiliated with the Baptist 
Union of NSW; and others with 
Presbyterian , Ang li can and Alliance 
denominations. All are evangelica l. Now in 
nominal ' retirement' I continue an active 
preaching mini stry in various churches 
including some from this association. 



I believe I can accurately say that, in the wi II 
of the Lord, there would be many more 
sto ri es like Hien 's among the members of 
these Chinese churches of the Diaspora in 
Australia. 

Nigeria 

The topi c for our Reformed Bible 
Conference, 9th -12th Nov.2009 was 
Earnestly Contend for the Faith (Jude 3). 
The venue was the Reformed Tabernacle of 
Christ's Reformed Baptist Church, 
Rumuodara , Port Harcourt. Speakers 
included Pastor Clu·istopher Buss of the 
Metropolitan Tabernacle in London, Pa~:tor 

Joe Jacowitz of California, Dr Stan Murrell 
also of the USA and Pastor Ani Ekpo who 
acted as the host. The Health and Weal th 
Movement has permeated Nigeria. Pastors 
Chris Buss and Joe Jacowitz opened up this 
theme in a truly helpfi.t! way under the 
heading, ' The Biblical Way of True 
Prosperity in Business and Ministry.' Dr 
Stan and Pastor Ani taught on the Five 
Pillars of Reformation Truth. Pastors Tony 
Okoroh of Lagos, Nse Umoh-Uyo and 
Charels Achonwa taught the doctrines of 
grace. Mr Paul Cross ley of Leeds, UK, 
spoke on mi ssions. 330 registered for the 
conference. On the last day there were 450 
present. The local king who is a Christian 
joined us for part of the conference. Pastor 
Buss and Mr Cross ley were ab le to visit two 
of our outpost churches which are st ill under 
our leadership. 

South Africa 

A description of a brand new church, 
Mashushu, near Polokwane was described in 
RT 224. This is an update from N ick and 
Sheila Court. 

Thi s outreach was spearheaded by Pastor 
Jonathan Holdt from Bethany Baptist 
Church (BBC). We definitely needed the 
loaned 2x4 or 4x4 vehi cle to get into the 
village. We camped in a field near the 
village and washed in the cool, clear water 
from the nearby river. Buks, an elder from 
Bethany Baptist Church and Oliver, a 
university student, managed the outdoor 
cooking and cam psite. The spiritual 

blessings of the Mashushu outreach were 

enormous. 

The tribal chief and hi s wife are Chri stians. 
What a big spiritual influence they are to the 
villagers! As I watched the night lights of 
the few smal l villages glowing across the 
mountainside and valley, I could not help 
but praise God. He has his very own people 
in that remote part of the globe. In that 
dark place where ancestral worship and 
witchcraft abound, the light of the gospel is 
shining. A church is be ing established. Pray 
for Bethany Baptist Church and Pastor 
Jonathan Holdt and hi s elders as they 
support this church plant. 

Th is comment comes from Karl Peterson of 
Barberton 

l approached the principal of the local 
conununity college in hopes of being able to 
lead a weekly Bible study with interested 
students. I imagined gathering with five to 
ten students after school. Rather he told me 
he wanted me to address all 150 students 
and the dozen faculty and staff in weekly 
general assemblies! So on Wednesdays, I 
give relevant gospel messages from the life 
of Christ to the whole school - a wonderfo l 
opportunity to reach many lost lives in our 
town. One young woman has now joined our 
church as a result of this contact. On a 
recent Sunday afternoon, 17 of us from our 
fe llowship went to the squatter camp and 
distributed the evangelistic booklet Ultimate 
Questions to around 200 homes (shacks). 
This is the poor, crime-ridden township in 
which we have been planting a church. We 
distributed the books in Zulu, English and 
Porh1guese. It was a great way to stimulate 
a vision for local missions in our own 
church and I was delighted that our three 
oldest children also partic ipated. I was 
tlu·illed to meet a man in town a week later 
who said he lived there, rece ived the booklet 
and was really learning about a relationship 
with God. 

16!!!!!!!!!!!!11!!!!!!!!11!!!!!!!!11!!!!!!!!11!!!!!!!!11!!!!!!!!11!!!!!!!!11!!!!!!!!11!!!!!!!!11!!!!!!!!!!~•1!!!!!!!!!!!!11!!!!~!!!!11!!!!!!!!11!!!!!!!!11!!!!!!!!11!!!!!!!!11!!!!!!!!11!!!!!!!!11!!!!!!!!11!!!!!!!!11!!!!!!!!11!!!!!!!!11!!!! 



Canada - the New France 

By Frederick Hodgson 

The main purpose of this article is to 
explore the working of Roman 
Catholicism in France through its 
infant in Canada, at one time simply 
called 'New France'. The Catholic 
Church in Canada was allowed to 
carry on its way, hardly disturbed by 
the Revolution that occurred in France 
itself. This article will examine the life 
of French-speaking Catholics through 
the lens provided by the testimony of a 
courageous, conscientious, sensitive, 
truth loving, Bible-believing Roman 
Catholic priest. It will also be of 
interest to those wishing to know more 
of the history of Catholicism in 
Canada and the United States and may 
well prompt further investigation into 
the political invo lvement of the 
Catholic Church in North America. 

Firstly however we need to cast a brief 
scan over the history of Canada since 
its occupation by European settlers. 

Historical background of Roman 
Catholic control of Canada 

In 1002 or perhaps l 003 Leif Ericson 
the Viking explorer reached North 
America by ship with a crew of 35. 
They probably landed on the coasts of 
Baffin Island, Labrador or 
Newfoundland. A small settlement 
was built at one of these locations and 
they spent the winter there. It wasn't 
until 1497 that John Cabot reached the 

island of Newfoundland and claimed it 
for England. In 1534 Jacques Cartier 
landed on Prince Edward Is land and 
then proceeded to plant a cross on the 
Gaspe Peninsular and claimed the land 
for France. In 1535 he sailed up the St. 
Lawrence Estuary to Hochelaga which 
was a St. Lawrence Iroquoian Indian 
fortified village near present-day 
Montreal. 

In 1537 Pope Paul III proclaimed that 
the Indians should receive the Roman 
Catholic faith and in 1541 Cartier built 
the first permanent European 
settlement of Fort Charlesbourg
Royal. Colonisation continued and in 
1608 King Henri IV sponsored 
Samuel de Champlain who founded 
Quebec City. In 1642 Paul Chomedey, 
sieur de Maisorrneuve, founded Ville
Marie which later became the present 
day city of Montreal. 

Between 1613 and 1620 the 
Cornpagnie des Marchands operated 
in New France but as a result of a 
breach of their contract lost their rights 
rn 1621 to the Cornpagnie de 
Montmorency. However, in 1627 
Cardinal Richelieu replaced this 
company with the Company of One 
Hundred Associates (Compagnie des 
Cent-Associes), ensuring that not only 
the State benefited, but also the 
Roman Catholic Church. Catholic 
control in Quebec was increased 111 

1625 when the Jesuits arrived 111 



Canada. In 1635 they established th ir 
College de Quebec and in 1639 the 
Societe de Notre-Dame de Montreal 
was founded. 

The Company of One Hundred 
Associates, owned by bourgeoi s 
merchants and aristocratic court and 
church officials , was granted a 
complete monopoly over the fur trade 
and a limited monopoly of other 
commercial exploits in New France, a 
territory that encompassed all of 
Acadia, Canada, New France, 
Newfoundland, and Louisiana. From 
1629 to 1635 Samuel de Champlain 
was the Company of One Hundred 
Associates commander 111 New 
France. Under the Ancien Regime in 
France every community was 
governed by a lord and a priest plus a 
magistrate appointed only with the 
lord's and priest's concurrence. 
Cardinal Richelieu's charter given to 
the Company of One Hundred 
Associates provided for Roman 
Catholic priests to be part of all 
settlements and explorations and 
priests were given governing authority 
in conjunction with any appointed 
Intendants. The charter also required 
the company to bring an average of 
160 settlers to New France over the 
next twenty-five years and to support 
their settlement for the first three 
years. 

Settlers in Quebec were discontented 
with the total control of the Company 
of One Hundred Associates over the 
fur trade. Numerous problems 
occurred and matters worsened during 
the 1650s when war with the Iroquois 

Indians severely hampered the fur 
trade and threatened continued 
colonisation. Unable to deal with the 
numerous and ongoing difficulties, in 
1663 the Company of One Hundred 
Associates surrendered its charter. 

In 1627 King Louis XIII of France 
introduced the seigneurial system and 
forbade settlement in New France by 
anyone other than Roman Catholics. 
Catholic control of New France was 
complete after Louis XIV decreed the 
Code N oir in 1685. Among other 
things this ordered all Jews out of 
French colonial territories and 
prohibited any religion other than 
Catholic. 

Wars occurred from time to time 
be een French troops and Indians. 
Further fighting involved Great 
Britain who disputed territory with 
France. In 1759 the British laid siege 
to Quebec and after a bold attack on 
the French defenders General Wolfe 
defeated the French troops of 
Montcalm in the famous Battle of the 
Plains of Abraham. This was followed 
by the surrender of Quebec by the 
French, who moved their headquarters 
to Montreal. After further fighting, the 
Treaty of Paris in 1763 allowed the 
British to control Canada. 

The French Revolution resulted in the 
deaths of many French priests as the 
population of France was sickened by 
their behaviour. A significant number 
of French priests escaped with their 
lives and fled to England and 
subsequently settled in Canada. For 
example, in 1794 twelve Sulpicians 



fled persecution by the National 
Convention and emigrated to 
Montreal, Quebec. According to the 
Catholic Encyclopedia, the Sulpicians 
of Montreal would have died out had 
not the English government opened 
Canada to the priests persecuted 
during the French Revolution. Under 
the previous French Colonial 
government, the king of France had 
granted the Sulpician Society large 
parcels of land in Montreal. The 
Sulpicians were devoted to the further 
education of the priests and 
constructed the Saint-Sulpice 
Seminary. They also engaged in 
missionary activities from their base in 
Montreal. 

The early life of Charles Chiniquy 

In his book Fifty Years in the Church of 
Rome (www.jesus-is-lord.com/fiftyc.htm) 
Charles Chiniquy described how his 
father had passed through a full course 
of literary and theological training in 
Quebec but never took ' holy orders'. 
Instead he studied law and settled at 
Murray Bay working as a notary. 
Charles was born in 1809 m 
Kamouraska, Quebec. There was no 
school there at the time but hi s mother 
educated him. She read a Bible to him 
systematically during his childhood 
until he was able to read it for himself. 
(This Bible had been presented to his 
fa ther by one of his superiors at the 
seminary in Quebec as a token of his 
esteem.) During his childhood Charles 
memorised large portions of the Bible 
and on one occasion he stood on a 
table and recited the passage on the 
prodigal son to admiring adults. 

Courtois, the family priest, (who was 
one of those who narrowly escaped 
with his life from France having been 
condemned to die by Robespierre in 
1794) heard of this and the following 
morning called round to the Chiniquy 
family and demanded to take away the 
offending book. Charles' father stood 
up to the priest, who was following the 
teaching of the Council of Trent that 
forbade the Bible to be read in French. 
He told Charles' father that it was his 
duty to come and get the Bible and 
burn it. The trembling Charles was 
greatly relieved when hi s father 
showed the priest the door with the 
words, 'You know what door by which 
you entered; take the same door and 
go.' The Bible was saved! 

It would be a mistake to assume that 
he was unaffected by what he read and 
memorised. Charles wrote of one 
occasion, when he was reading the 
history of the sufferings of the 
Saviour. He said, 'My young heart was 
so much impressed that I could hardly 
enunciate the words, and my voice 
trembled. My mother, perceiving my 
emotion, tried to say something on the 
love of Jesus for us, but she could not 
utter a word - her voice was suffocated 
by her sobs. She leaned her head on 
my forehead, and I felt two streams of 
tears falling from her eyes on my 
cheeks. I could not contain myself any 
longer. I wept also; and my tears were 
mixed with hers.' Charles was deeply 
affected by the love of Christ, but it 
was many years later that he was 
converted to trust Jesus for hi s 
salvation, which is a salutary 
lesson. 



Charles was sent away to school in St 
Thomas, but had to stay with his aunt's 
family. Whilst there he experienced his 
first harrowing, deeply disturbing 
experience of confession to the priest, 
Rev Beaubien. He found this to be 
corrupting of his childhood innocence. 
Charles was not a wimp and he faced 
the priest with the words, ' .. . My ears 
have never heard anything so wicked 
as what they have heard from your 
lips. Please do not ask me any more of 
these questions ; do not teach me any 
more evil than I already know. ' 
Looking back on this experience he 
did not have so much anger as pity for 
the poor priest who was merely doing 
his duty, not being allowed to think for 
himself. Chiniquy commented, 'The 
priest of Rome is an automaton - a 
machine which acts, thinks , and 
speaks in matters of morals and of 
faith, only according to the order and 
the will of the Pope and of his 
theologians .' He knew this was true 
because of his own training later in his 
life when he was constrained to think 
according to the teachings of Ligouri, 
Dens and Debreyne. 

Sadly Charles' father died suddenly 
during a period of famine when he was 
away doing business at Murray Bay. 
Charles was only a young child. The 
family depended upon the milk from 
their one cow. This had been given to 
Charles when it was only a calf. 
Charles recounted how the calf was 
wrenched away from the family by the 
priest on the pretence of taking the 
soul of his father from the flames of 
purgatory. It is not difficult to see how 

priests like Courtois were hated by the 
people of France and suffered 
persecution at the time of the French 
Revolution. 

Training for the priesthood and 
early experiences as a priest 

Bishop Du Plessis came to 
Kamouraska to give Charles 
confirmation . He was a personal 
friend of Charles ' uncle Dionne and 
had noticed the ability of Charles. He 
encouraged him to train for the 
priesthood. His mother had often 
discussed with Charles the possibility 
of bis becoming a priest. Charles had 
always expressed that this was bis 
wish. In his mind ' there was nothing 
so exalted on earth or in heaven, after 
God, as a priest '. The bishop asked 
Dionne, 'Have you any objection to 
sending that dear little boy to my 
col.lege in Nicolet? Perhaps we shall 
make a bishop of him.' The outcome of 
this was that Charles was ordained a 
priest in 1829. 

An early charge given to him was to 
serve in a parish attacked by cholera. 
In a month he buried more than thirty 
of his parishioners. Day and night he 
was consoling the sick and preparing 
the dying. There were no physicians 
around so he had to care for their 
bodies as well as their souls. 

He was soon moved to St. Rock, 
Quebec, where he met a distingui shed 
medical doctor who gave him lessons 
in anatomy. These lessons by Dr 
Douglas distressed him as they 
demonstrated the devastating effect of 



alcohol on the human body. He vowed 
never to drink again because he was 
convinced by the evidence of this 
eminent physician and convicted by 
Proverbs 23 :31 of the disastrous social 
and physiological effects of alcohol. 
Chiniquy then started a campaign of 
abstinence among the French 
Canadians who were heavy drinkers. 
His bishop heard of this and urged him 
to give up his resolution, as ' it was a 
heresy, already condemned by the 
Church , to have such narrow views 
concerning wine and beer'. Chiniquy 
was resolute and explained his 
unpopular position to the bishop 
despite being commanded not to 
preach teetotalism on parn of 
excommunication. The bishop 
punished him for his unheard of 
insubordination by sending him to the 
parish of Beauport. This was then 
infamous for the alcohol abuse of its 
inhabitants. Chiniquy wrote, 'To make 
such a people sober was surely above 
the strength of a man. But what is 
impossible to man is easy to our 
mercifu l God. With tears of sorrow 
and ardent prayer day and night, I 
asked God to help me to save that 
people.' Sad, distressing experiences 
of those destroyed by alcohol were 
witnessed by Chiniquy, but 'before a 
year was passed, the people of 
Beauport were the most sober people 
of Canada. Not a drop of liquor could 
be sold among them.' It was his great 
pleasure on the day of his departure to 
report that seven thriving schools had 
replaced the seven taverns that had 
impoveri shed the people. 

The bishop moved him on to 
Kamouraska, the place of his 
childhood. The year befo re he went to 
Kamouraska, the merchants of that 
town had sold one hundred barrels of 
rum. The people owed these merchants 
$250,000. By the year he left fewer 
than ten gallons of intoxicating drinks 
had been sold in the whole parish and 
the debt had been reduced to 
$ 150,000. 

Early experiences with fellow priests 

However, Chiniquy's fe llow priests 
were often great drinkers and 
frequently did not appreciate his 
efforts. He gave instances when he 
was surrounded by priests who had too 
much to drink at their feasts. They all 
lived cordially among their 
ne ighbouring priests and every 
Thursday they took it in turns to give a 
grand dinner. In 1834 those dinners 
'were really stately affairs. Several 
days in advance preparations were 
made on a grand scale, to collect 
everything that could please the taste 
of the guests. The best wines were 
purchased. The fattest turkeys , 
chickens, lambs or sucking pigs were 
hunted up. The most delicate pastries 
were brought from the city, or made at 
home, at any cost. The rarest and most 
costly fruits and desserts were 
ordered.' 

The young priest Chiniquy was 
conscience-stricken at such a feast in 
which drink flowed freely and jocular 
conversation was made. It seemed far 
from what he anticipated as a student 
from his lectures at Nicolet. He tried to 



be polite and not embarrass his host 
but one of his fellow priests urged him 
to have more to drink. He could do no 
other than speak out against the 
hypocrisy of his friends. Afterwards 
his host acknowledged that hi s humble 
rebuke to the older priests was most 
appropriate. 

Although his temperance work was 
opposed by some of his co lleagues, 
many came round to appreciate the 
great socia l work he did through this 
work. In time the Pope himse lf came 
to call him his Apostle of Temperance. 
He did an enormous amount of social 
good by his passion to prom te 
abstinence. The respect that he gained 
counted greatly in making him an 
effective preacher of the gospe l to his 
fellow French Canadians after his 
conversion. In the meantime he 
continued to come across major 
hypocrisy. For a period of abo ut a year 
he lived in a monastery with a view to 
engaging his fellow monks in his 
lonely work against alcoholism. He 
put it, ' Instead of being alone to fight 
our giant enemy - ' rum ' - I will have a 
real army of true soldiers of Christ to 
help me.' His army was far from being 
' true ' . 

During one service, before giving his 
sermon, a French monk by the name of 
Guignes asked ' the faithful in a most 
pious tone : "Let us pray, dear brethren, 
the Good Mother of Clu·ist to persuade 
you of the evil of intemperance." ' As 
all the people listened to this earnest 
appeal tlu·owing themselves on their 
knees with bowed heads , Chiniq y 
was saddened to observe, 'the good 

monk took out from his garb a flask 
and sipped his wine with great relish 
and with such zest that I could see he 
expected more inspiration from his 
bottle than from Mary.' 

At thi s monastery Chiniquy was 
ashamed and embarrassed by almost 
comical acts of humility. One monk 
used to go around on his hands and 
knees under the tables with the 
purpose of kissing the knees of his 
fe llow monks . On another occasion a 
monk prostrated himself across a 
doorway, which was badly illuminated. 
Chiniquy led the other monks in 
procession to a service and fell over 
this prostrated body. The other monks 
tumbled over Chiniquy as a result. 
This sham, artificial humility sickened 
Chiniquy. 

Roman Catholic chain of command 
and democracy 

However, other more serious matters 
also greatly di stressed him. He found 
that in his work as a priest he was 
unable to exerc ise his mind and 
conscience. He was expected as a 
good priest to obey orders exactly and 
believe whatever he understood to be 
the teaching of the Church, no matter 
how much it seemed to be contrary to 
Scripture or common sense. He 
discovered a clear chain of command 
from pope to bishop to priest. Priests 
controlled congregations through 
auricular confession to the extent that 
people attended this . Chiniquy 
believed that the Pope dictated 
national events by means of the 
confessiona l. 
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Chiniquy mustered evidence of the 
complicity of the Catholic Church in 
the American Civil War but in his 
second book Forty Years in the 
Church of Christ he assembled 
compelling evidence of Jesuits 
controlling Booth, the assassin of 
Abraham Lincoln. He also accused the 
Catholic Church of assisting the 
getaway of a fellow conspirator, 
through Canada to England and 
eventually to Rome itself. 

Chiniquy had a great regard for 
Abraham Lincoln, not least because 
Lincoln was the lawyer that 
represented Chiniquy during a court 
case in which Chiniquy had to defend 
himself against the calumnies of 
Catholics in the USA at a later stage in 
his life. Chiniquy drew on his 
experience in the Catholic Church to 
warn the courageous Lincoln on 
several occasions that his life was 111 

danger, but to no avail. 

Evils of auricular confession and the 
vow of celibacy 

Chiniquy was strongly opposed to 
auricular confession in that he found it 
a corrupting practice, particularly with 
young females. Priests had been taught 
what questions to put to young girls. 
They found themselves exposed to 
thoughts that they would never 
normally have had. He indicated that it 
was common for priests to take 
women morally captive through 
auricular confession. During his own 
life he found that his opponents in the 
priesthood were not above directing 
women to make false accusations 
about him in order to destroy him. 

On one such occasion he found out 
who was responsible and with the help 
of a respected Jesuit priest he obtained 
a confession of guilt from such a 
woman. Witnesses signed four copies 
of this confession of guilt. This 
precaution was proved to be absolutely 
necessary as events in his life 
unfolded. 

Charles Chiniquy as a boy at St 
Thomas had been present at a meeting 
of angry Catholics who had been stung 
into action by the i1mnorality of the 
priests of that place. The chief 
spokesman, the eloquent Dr Tache, 
stated, 'Our experience tells us that the 
priest, instead of being stronger, is 
weaker than we generally are with 
respect to women. His sham vows of 
perfect chastity, far from rendering 
him invulnerable to the arrows of 
Cupid, expose him to be made more 
easily the victim of that god, so small 
in form, but so dreadful a giant by the 
irresistible power of his weapons and 
the extent of his conquest.' He went on 
to state the experience of the 
community, which was that three of 
the last four priests of the parish had 
'seduced many of the wives and 
daughters of our most respectable 
families'. The meeting was called to 
explain why masked men of the area 
had out of frustration whipped the 
priest to chasten him for his crimes. 
(This treatment was mild compared to 
that of Robespierre in Paris during 
1794). The men who met were 
contemptuous of the Catholic system, 
but knew of no valid alternative. The 
response to the behaviour of these 
priests, some being refugees from 



France, in part explains how France 
itself became secular in its way of 
thinking. 

Chiniquy saw that the system in whi ch 
priests who had taken the vow of 
celibacy commonly Jed to di sgraceful 
situations. Many of these situations 
were hidden from public view and 
were known only to the priests. In 
1830 Derome, a young priest of 
Quebec fe ll in love with one of hi s 
female penitents and he persuaded her 
to follow him to the parsonage. The 
young girl was persuaded to dress in a 
man 's clothes and throw her own 
clothes into the river to make it look as 
though she had drowned. She then 
li ved in the parsonage as a male 
servant called Joseph. Some of the 
public became suspicious and Joseph 
was passed to another curate and giv n 
a large sum of money to sea l hi s lips. 
After some years sharp- sighted 
parishioners aga in became suspic ious 
and were put off by another ruse that 
involved the curate's marrying Joseph 
to the daughter of a poor neighbour 
and his relationship with her continued 
but a problem arose when he was t Id 
to move on to another pari sh. Joseph 
continued working in the parsonage 
but one day she/he was recogni sed by 
a visitor fro m her home area and the 
truth came out and spread out along 
both banks of the St Lawrence! Th is 
deception underlined the stupid ity of 
insisting on the unnatural vow of 
celibacy fo r priests. 

Golden calf and gods of dough 

Chiniquy frequently made reference to 
the gods of dough that the priests ' 

servants manufac tured by taking 
douah made from wheat fl our and b 

baking it between two heated irons, 
engraved with a cross with the letters 
!HS, a monogram fo r Jesus, 
immediately be low. The resulting 
wafers of about 4 to 5 inches wide 
were then cut into smaller wafers and 
handed ove r to the priest. The 
fo llowing morning the priest would 
take the newly-baked wafers and 
change them into the body, blood, soul 
and divinity of Jesus Christ using the 
magic words - Hoc est enim corpus 
Meum. He compared this to the sin of 
Israel who worshipped a golden calf 
on their journey from Egypt to Israel. 
Chiniquy said, 'The only difference 
was that the idolatry of Aaron lasted 
but' one day, while the idolatry in 
which I lived lasted a quarter of a 
century, and has been perpetuated in 
the Church of Rome for more than a 
thousand years.' He went on to say, ' I 
believed as sincerely as every Roman 
Catholic priest is bound to beli eve it, 
that I was creating my own Saviour
God every morning by the assumed 
consecration of the wafer; and T was 
saying to the people, as I presented it 
to them ... "Thi s is the Lamb of God, 
who takes away the sins of the world; 
let us adore Him" - and pros trating 
myself on my knees I was adoring the 
god made by myself, with the help of 
my serva nt; and all the peopl e 
prostrated themselves to adore the 
newly-made god' ' He became 
ashamed of hi s parti cipation in thi s 
idolatry. 

Tn the seminary of Nicolet one of his 
superiors, Mr. Raimbault, severa l 



times told his students of a French 
priest being dragged to the scaffold in 
Paris. Out of revenge the condemned 
priest claimed to have consecrated and 
changed into Jesus Christ all the 
loaves of that city which he passed on 
his way to be executed. Rev. Raimbault 
told the students that consecration was 
valid but he strongly disagreed with 
the priest who did it. Chiniquy was 
bound to believe this superstition 
under pain of eternal damnation. 

Chiniquy regaled an embarrassing 
story of when 'the good god' carried 
by a priest in its special container was 
Jost in the snow. The empty container 
was found months later as the melted 
snow had dissolved the powerless god. 
On another occasion an embarrassed 
priest dropped 'the good god ' and a rat 
ate it. Chiniquy recalled instructions 
given to priests, should they vomit ' the 
good god ' . 

Chiniquy commented that he and other 
priests were bound to believe that in 
the gospel 'Christ had taken his own 
body, with his own hands, to his 
mouth! And that he had eaten himself 
not in a spiritual way, but in ~ 
substantial way! After eating himself, 
he had given it to each one of his 
apostles, who then ate him also!!' He 
struggled to believe an illogical and 
repulsive doctrine. Intelligent men 
using their reasoning powers that God 
gave them rejected such nonsense in 
France during and after the French 
Revolution. Despite his reasoning the 
submissive Chiniquy continued to 
believe and preach the doctrine of 
'Transubstantiation ' . 

Simony 

On one occasion Chiniquy was 
relaxing with two of his fellow priests, 
Mr. Parent and Rev. Tetu. The latter did 
a calculation as to how much money 
had been spent by the faithful in giving 
money to the priesthood to say masses 
to release souls from purgatory. They 
estimated that from North America 
something like $10,000,000 was paid 
to the Church each year. The three 
priests could not work out what 
happened to all this money, but 
believed that it would not be good for 
them to worry about this. Within a 
week of this conversation Chiniquy 
was reading the paper L'Ami de la 
Religion et du Roi from Paris. The 
paper indicated that French Canadians 
had contributed a vast sum of money 
to the priests of Paris to say 400,000 
masses at five cents each. As the 
accepted price of a mass was 25 cents 
each, this meant that the bishops of 
North America were keeping 20 cents 
each for every mass paid for. Chiniquy 
said that this discovery rocked his 
faith in the Church to the core. He and 
his two friends looked at each other 
unable to utter a single word. He said 
'Our tongues were paralysed by ou; 
shame; we felt as vile criminals when 
detected on the spot.' The matter was 
made worse in that the three friends 
had the opinion that the priests of Paris 
were ' infidels, and that many of them 
lived publicly with concubines'. 
Chiniquy was no coward and 
confronted his bishop with the matter. 
The conversation went: 

Lord Bishop of Quebec: Do you mean 
to say that I am guilty of simony? 



Chiniquy: Yes, my lord ; it is just what 
I mean to say, and I do not see how 
your lordship does not understand 
that the trade in masses by which you 
gain 400,000 francs on a spirih1al 
merchanise, which you get for 100,000 
francs, is not simony. 

Bishop: You insult me! You are the 
most impudent man I ever saw. If you 
do not retract what you said, I will 
suspend and excommunicate you! 

The cairn reply of Chiniquy led the 
irate bishop to heap epithets upon hi s 
head. In his opinion Chiniquy was an 
inso lent, rebellious and dangerous 
priest who aimed to be another Luther. 
Chiniquy told him that the bishop was 
digging the same hole fo r himself that 
the priests of France dug fo r 
themselves less than half a cenhtry 
earlier. The bishop did not suspend 
Chiniquy but allocated to him fewer 
masses than he would normally have 
received. 

The place of Scriptures 

Chiniquy was convinced that 
distribution of the Bible to Catholics 
was an immense benefi t but was 
opposed in this work. A particularly 
striking example of this was after he 
had moved from Canada and lived in 
Illinois . He was ordered to attend a 
retreat in Chicago that was marked by 
the heavy drinking of the Irish 
Catholic priests present . Chiniquy 
refused to be part of the drinking 
orgies and was genera lly mocked for 
his stand although two priests stood 
with him. By thi s time in his 
priesthood he was plagued with the 
thoughts that the Catholic Church was 
'the devil's church and that the 

drunken priests were the successors of 
the priests of Bacchus'. He was 
anxious lest he was lead ing his own 
parishioners astray, but resolutely tried 
to suppress the thoughts that were 
troubling him. 

This retreat was of great significance 
for Chiniquy in that he made enemies 
that were determined to destroy him. 
Bishop O'Regan accused Chiniquy of 
being a Protestant missionary 
disguised as a priest because he 
distributed Bibles to hi s people . 
Chiniquy denied being a Protestant 
and interestingly confirmed that he 
be lieved in the doctrines of the Church 
such as purgatory, immaculate 
conception of Mary, au ricular 
confession and the respect due to 
superiors. However, he insisted that it 
was perfectly consistent to give out 
Bibles to the people with the words, 'I 
am bound to preach that Holy Word; it 
is not only my right but my duty to 
give it to them. I am fully persuaded 
that there rs no preaching so 
efficac ious and powerful as the 
preaching of our God Himself, when 
speaking to us in His holy Book.' 

Father Chiniquy's book Fifty Years in 
the Church of Rome is not well known 
today. He went on to live for another 
40 years and the second part of his life 
was an extremely usefu l one as a 
preacher of the gospel of grace for 
wh ich he suffered numerous threats on 
hi s li fe . The story of hi s conversion, 
turning from trust in Mary to trusting 
in the One Mediator that God has 
provided and that of the conversion of 
thousands of his fellow French 
Canadians and others will be told in a 
further article. 



Book Review 

Ian M Randall, Communities of Conviction: Baptist Beginnings in Europe, 
Schwarzenfeld, Germany: EBF and Neufeld Verlag, 2009. 222 pages. 
Available from the Baptist Union of Gt Britain at £13.00. 1 

Review Article by Sharon James 

2009 marks the four hundredth anniversary of the commencement of the first 
General Baptist Church in Amsterdam. This comprehensive survey of 
European and Middle Eastern Baptist history was published to tie in with this 
significant milestone in Baptist history. Having supervised large numbers of 
post-graduate students based in both London and Prague over the past few 
years, Ian Randall has been able to draw on research produced by students who 
have used primary sources in various languages. Some accounts of European 
Baptist beginnings have been published elsewhere, but they have been 
unavailable in English, and often in journals not easily accessible to the 
general reader. 

The first chapter concerns Anabaptist beginnings. This story has been told by 
William R Estep in The Anabaptist Story: Introduction to Sixteenth Century 
Anabaptism (Eerdmans, 1963, 2°ct rev. ed. 1996). The material covered by 
Estep in 332 pages is here succinctly covered in eleven pages. When John 
Rippon compiled his Baptist Annual Register, which he edited from 1790-
1802,2 he did not hesitate, when listing 'Baptist' churches in Europe, to 
include Me1monite (i.e. Anabaptist) congregations (p. 11). Such churches 
believed that baptism is for believers, that Church and State should be 
separate, that the Church should be a conununity of living, practising (not 
nominal) believers, that purity should be maintained by church discipline, and 
that mission was imperative. Some of these convictions are now almost taken 
for granted among many Evangelicals, but during the sixteenth century 
holding to them was, in practice, a death sentence. This introductory chapter 
mentions the heroic martyrdom of early Anabaptist leaders and, in many cases, 
their wives. 

Chapters two and three deal with Baptist origins in England, Scotland, Wales 
and Ireland (including the development of English-speaking Separatist 
congregations in the religiously-tolerant An1sterdam of the early seventeenth 
century). This material will be reasonably familiar to readers of Reformation 
Today, but these chapters provide a clear sununary. There is a reminder of the 
stress on the interdependence of local churches, as expressed in the ministry 



of ' messengers' (p. 28), an emphasis that has sometimes been neglected by 
some modern Reformed Baptists. 

Chapters fo ur to sixteen provide an overview of the planting and growth of 
Baptist congregations in France, Germany, Scandinavia, Russia, the Baltic 
States, the Netherlands, Switzerland, Poland, the area now covered by the 
Czech Republic and Slovakia, Austria, Croatia, Bosnia, Romania, Bulgaria, 
Greece, Albania, Italy, Spain and Portugal, Ukraine, Moldova, Belarus, 
Armenia, the present-day 'stans ' (Azerbaij an, Turkmenistan etc.) and the 
Middle East. 

In many of these cow1tries, to refuse to baptise children was seen as a 
dangerously radical challenge to the State Church. For example, when the 
Evangelical Alliance met in London in the mid-nineteenth century, they heard 
that Baptists in Sweden were suffering the fo rced baptism of their children by 
the Lutheran Church, and also fi nes and vio lence (p. 77). In the 1860s there 
were accounts of awakenings in the area of modern-day Latvia: some converts 
were beaten, including a sixteen-year-old girl (p. 105). Some were sent, in 
chains, and in winter conditions, back to the provinces from which they had 
originated . A report submitted to the American Baptist Missionary Magazine 
read as fo llows: ' On the way, they passed the nights in prisons or in so ldiers ' 
barracks, and were obliged to sleep bound. At midnight they prayed and sang 
praises, and the prisoners heard them; their "songs of lofty cheer", as one of 
them remarked, "made the prison wa ll s tremble". They testified of Jesus 
everywhere, and their journey .. . was a triumphal march for Christ 's sake and 
the gospel 's' (p.105). This sounds like something from the book of Acts; also 
reminiscent of the Acts is the feature of forced exile leading to the expansion 
of the Church (e.g. p. 176). 

In 1873 there were reports of male and female Baptists in Odessa (South 
Russia) being imprisoned, fined and beaten (sometimes naked) with whips and 
rods. 'In one village, twelve men and fo ur women were tied to the Orthodox 
Church railings and people entering the church were ordered to spit in their 
faces. Near Kiev, four women, one aged seventy, and four men, received 
twenty-five lashes with a wh ip . They had b en robbed of their clothes, and the 
contents of their homes ' (p. 91 ). In 1882 more than 4,000 Baptist fa milies 
were exiled to Siberia and Transcaucasia (p. 96). 

This is fa r from simply being an account of survival despite persecution. There 
are nw11erous positive contributio s to various areas of life: from Anabaptist 
developments in agriculture, crafts and medicine in central Europe in the 
sixteenth century (pp. 6-7); to the aid provided to the local community by the 
Baptists in Memel after a great fire in 1854 (p.103); to the Baptist pioneering 



CH Spurgeon (1834-1892) on Johann Oncken (1800-1884) 

I remember in the life of my dear friend, Mr. Oncken, of Hamburg, when he began 
to baptise people in the Alster contrary to the law, he was brought up before the 
Burgomaster, and that worthy magistrate put him several times in prison. At last Mr. 
Burgomaster said, "I tell you what it is, Mr. Oncken; the law must be obeyed. Do 
you see that little finger of mine? As long as that little finger will move, I will put 
you down in your illegal baptisms." "Well," said my brave old friend, "Mr 
Burgomaster, with all respect to you, I do see that little finger of yours; but do you 
see that great hand of God? I am afraid that you do not see it as I do. But, as long 
as that great hand of God is with me, you cannot put me down." I opened Mr. 
Oncken's chapel in Hamburg some years afterwards, and I had a most respectable 
audience gathered together to hear me preach the gospel, and in the centre of that 
audience sat the Burgomaster. He was far more rejoiced to be there than to be 
carrying out an oppressive law. His little finger had ceased its movements against 
the Baptist, and there he sat to show what the power of God's right arm could do; 
for he was listening to the Word of God from a Baptist preacher, in a meeting-house 
built by the man whom he had been called upon to put down. Oh, why are we afraid 
of men? Six feet or less of bone, and blood, and flesh; and you are afraid of it 1 Yet, 
yonder is the eternal God that filleth all things, and you are so little afraid of him, 
that you disobey him, though he can cast both body and soul into hell. 

Spurgeon # 2 l 78: Sermon on Jeremiah 38:5 , preached on March 30, 1890. 

work in Christian education and Sunday Schools in Finland in the nineteenth 
century (p. 83); to the training provided for both men and women involved in 
evangelism by the Finnish Baptists in the 1880s (p. 84). 

The faithful witness of a carpenter, Eduard Grimm, led to the planting of a 
Baptist church in Memel, in East Prussia (Lithuania) in the Baltic region, 
which eventually became the largest Baptist church in Europe outside England 
(pp. 99-106). A Lutheran by birth, Grimm had travelled as an apprentice to 
Zi.irich, where he became convinced of believer's baptism. After being 
baptised, he started preaching in the Zi.irich area. On his return to Memel, in 
1839 he began inviting local people to meetings in his home. He soon baptised 
eleven people. Opposition from the Lutheran Church led to his being 
dismissed from his carpentry work at the local sawmill. In 1841 the Baptist 
leader Johann Oncken of Hamburg visited Memel, and conducted baptisms by 
immersion. Mobs attacked the building where the little church gathered, and 
Grimm was imprisoned in solitary confinement (he later had to leave for 
America). Yet when the church was formally constituted in 1851 it had 250 
members, and erected a building designed to seat 1,500 to 2,000 people (see 
the illustration on the tenth page of the illustrations between pp. 146 and 147). 
Despite continuing opposition, this step of faith was rewarded. By 1875 the 
church had 2,780 members, distributed between the mother church and 
twenty-seven local mission stations. 



While the lives of extraordinary individuals such as Joham1 Oncken (pp. 49-
58) and Lord Radstock (pp. 91-93 ) are described, the main emphasis is on a 
vast number of unknown and 'ordinary ' individuals who were wholehearted 
followers of Christ. Communities of Conviction is not a work of hagiography; 
Ian Randall does not ignore negative aspects of the story. In 1554 at a 
conference presided over by Menno Simons, it was decided (on the basis of 
Matthew 18:15-20 and 1 Corinthians 5:11) that a spouse who was a church 
member should avoid physical co tact with an excommunicated partner (p. 
10). The authoritarian church discipline which has been a feature of some 
Reformed Baptist churches in recent years was thus foreshadowed four and a 
half centuries ago. 

The usefulness of the book for students is enhanced by a time line (pp. 195-
198), a select bibliography of works in English, and an index. My only 
criticism is that I would have liked to be able to locate more of the places 
mentioned on maps. It would have been helpful to have a map of Europe in 
1650 to be able to locate the territories (such as Moravia) mentioned in chapter 
one. There is a helpful map ofEmope in 1850, and a rather too-simplified map 
of the Caucasus and the Middle East (Beirut, Lebanon, Gaza feature in the 
text, but not on the map). 

Rippon's great vision when founding the Baptist Annual Register in 1790 was 
that baptistic convictions, including belief in a gathered church, baptism for 
believers, and commitment to mission, would 'cover the whole earth ' .3 In this 
book, Ian Randall describes how ordinary men, women and young people 
willingly embraced social ostracism, physical intimidation and family 
rejection to obey Christ, and how congregations of baptised believers were 
established through various countri es in Western and Central Europe (it would 
be marvellous to have another equally succinct account covering Baptist 
expansion world-wide!). I found reading this book hugely challenging. Christ 
did not anticipate that his disciples would be comfortable in this world, and 
comfort can be spiritually catastrophic. However, the message of salvation in 
Christ alone is, arguably, as unpopular in today's culture as the message of 
believer's baptism was in sacral Europe in an earlier age. If, as heirs to this rich 
tradition, we are faithful in vigorous proclamation of the gospel message, we 
may find ourselves increasingly experiencing the hostility suffered by 
believers in earlier generations, as described in this inspiring account. 

1 www.baptist.org.uk 
2 See Ref ormation Today , November-December 2000. 

J Baptist Annual Register, I, p. v111. 
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The Gospel in China 1930-1937 

by Bob Davey 

The period 1930-1937 was marked by the expansion of the gospel in China 
through powerful revival movements and consolidation. Foreign missionary 
agencies offered substantial backup help but the focus of effort and blessing 
in China was from the Chinese Christians themselves. 

Though the Protestant Church in China had grown rapidly to over 350,000 
communicant members by 1930 (from 100,000 in 1900) the spiritual quality 
was al l too often not of the stuff from which the 1900 martyrs were made. 
Already weakened by Liberal theology and lower moral standards, 
worldliness had invaded much of the Church. The grossest sins were not 
uncommon among the church members and staff in the schools. Among the 
leadership, both foreign and Chinese, were many spiritually blind men 
leading spiritually blind followers. There was need of a deep, convicting and 
regenerating work of the Holy Spirit. 

Gladys Aylward 

It was in the context of troubled and dangerous times in China that Gladys 
Aylward (1902-1970) spent her life savings in 1930 on a passage from 
England to Yangcheng (Yungcheng) in the south of Shansi (Shanxi) 
Province. Gladys Aylward (the Cockney Sparrow) was a domestic servant 
from London who had been turned down by the China Inland Mission 
because her academic background was inadequate. Gladys was put in touch 
with an elderly independent missionary lady in China, Jeannie Lawson, who 
invited her to join her. This Gladys did travelling all alone by train across 
Russia , then by ship to China via Japan and lastly by train and mule to 
Yangcheng. Jeannie and Gladys together founded 'The Inn of the Sixth 
Happiness' to evangelise the muleteers with Bible stories. Employed by the 
authorities to be a 'foot inspector' Gladys had the task of travelling the area 
to enforce the new law against foot-binding infant Chinese girls, an old 
barbaric Manchu custom. She became known as Ai-wei-de (Virtuous One) 
and became a naturalised Chinese in 1936. Her bravery in facing down a 
desperate mob in a Chinese prison won her many admirers . In 1938 the 
region was invaded by the Japanese and Gladys Aylward led ninety-four 



children to safety over the mountains and across the Yellow River to Sian 
(Xian). The full story of this remarkable missionary is told in the book The 
Small Woman by Alan Burgess. 

The rise of Communism in China 

Mao Tse-Tung (Mao Zedong, 1893-1 97 6) was the son of a prosperous 
farmer in Hunan. He was introduced to Marxism whi le working as an 
assistant librarian at Beijing University at the time of the 1919 student May 
Fourth Movement. He came to believe in the revolutionary potential of the 
peasantry rather than the orthodox Marxist-Leninist's faith in the urban 
proletariat. He organised a peasants' politicized guerrilla force in his native 
Hunan province and across the border in Kiangsi (Jiangxi) province. By 
1928 Mao had a peasants' and workers' army of about 4,000 in the 
mountains. Yet he was not a member of the ruling Pol itburo of the China 
Communist Party (CCP) which was Soviet-Russ ia orientated and which 
opposed his ideas. The Communist insurgents, including Mao's, lived off the 
land as guerilla fi ghters and were greatly feared. ' It is necessary to create 
terror in every rural area ,' said Mao. Mao 's Communists executed the 
landlord class and 'bad elements' and red istributed land to the peasants . 
Forced indoctrination through political cadres was introduced. 'Terror' also 
included ruthless purges within their own ranks. In November 1931 what 
was called the Chinese Soviet Republic was establ ished. Its headquarters 
were at Ruijin, Kiangsi province. This soon had tentac les reaching out into 
the neighbouring provinces of Fukien (Fujian) and Anhwei (Anhui) . 

The Long March 

When in 1934 Chiang Kai-shek had the Conununist forces surrounded they 
managed to slip away. The result was the year-long epic 'Long March ' of the 
Red Anny begun on 15 October 1934. 100,000 persons embarked on a year
long trek stated as being 6000 miles (actually nearer 3700 mi les) through 
eleven provinces, eighteen mountain ranges, and across twenty-fo ur rivers . 
Guerilla tactics of rapid hit and run and keep ing to the mountains was a 
highly successful strategy of survival in the face of the continual pursuance 
by Republican forces. The Chinese churches and fore ign missionaries were 
singled out by the Conununists for physical attack and many lives were lost. 
Captured foreigners could also be a means of ra ising much-needed funds or 
materials fro m their ransom. The Communists finally arrived in the province 
of Shensi (Shaanxi) in the north in October 1935. The immense hardships 
endured during the Long March can be seen in the number of only 8000 



survivors under Mao arnvmg in Shensi but soon the ranks increased to 
30,000. The Red Army headquarters were set up there at Yenan (Yan 'an) in 
1936. It was during this march that Mao gained unchallenged charge of the 
China Conununist Party. It was also in 1936 that Chiang Kai-shek was 
forced to agree to a united front with the CCP against the Japanese invaders. 
The power of the Nationalist Government was slowly but surely crumbling. 

Caught up in the Long March 

John and Betty Stam, two China Inland Mission missionaries from the USA, 
were taken prisoner at Tsingteh (Jingde) in the south of Anhwei (Anhui) 
province on 6 December 1934 by a sudden advance of some Communist 
forces . A Chinese who pleaded for the life of Helen Priscilla Stam, their two 
month old baby girl, was summarily executed on the spot in her place. 'Your 
life for hers.' The next morning John and Betty Stam were beheaded in 
nearby Miaosheo, together with a Chinese Christian who pleaded on his 
knees for them and thus shared their fate. The faithful Evangelist Lo found 
baby Helen alive after almost thirty hours, safe in her sleeping bag! To him 
fell the task of both burying the dead and preaching the gospel to the crowd. 
The Conununists had moved on. Mr and Mrs Lo then took on the perilous 
task of a journey of about a hundred miles through mountainous country to 
deliver Helen Priscilla Stam safely and in perfect health to the Methodist 
hospital in Wuhu which is on the Yangzi river upstream from Nanking 
(Nanjing). The full story of the Starns is found in the book, aptly titled, The 
Triumph of John and Betty Stam by Geraldine Taylor published by the 
Overseas Missionary Fellowship. 

Another vivid account of what it was like to be caught up in this epic historic 
march has come to us in the eye-witness account of the Swiss missionary 
Alfred Bosshardt in his timeless classic and best-selling missionary book 
The Restraining Hand. Alfred and Rose Bosshardt were returning to their 
mission station from a ten-day prayer conference of twenty-four 
missionaries who had been praying for their province of Kweichow 
(Guizhou); for after decades of gospel witness there were but a few hundred 
Chinese Christians in all the province. They were captured by the 
Conummists who were fleeing westward in the Long March. In all, five 
members of the CIM with two children were taken on 1and2 October 1934. 
They were ' tried' as spies and government agents and a huge ransom 
demanded. The women and children were released as encumbrances but 
Alfred Bosshardt (Swiss) and Arnolis Hayman (New Zealand) were made to 
accompany the forced marches, in the case of Arnolis Hayman for 413 days 



(released 18 November 1935) and in the case of Alfred Bosshardt for 560 
days (released Easter Day, 1936). The account gives us a fascinating insight 
into the historic Long March from the point of view of two men caught up 
in it and also gives us a testimony to the power of Christ in love and patience 
as we see it displayed in his servants in very trying circumstances. 

The Intrepid Trio in the North-We. t 

In the far North-West Province of Sinkiang (Xinjiang) the Russian influence 
and intrusion was strong. They were to act as a strong rearguard buffer for 
Mao Tse-Tung in North Shensi (Shaanxi). The itinerant missionary pioneers 
of the Gobi desert oases were an ' intrepid trio ' of CIM missionaries. These 
were Eva French (1871-1 961), younger sister Francesca French (1873-
1961), and Mildred Cable ( 1877- 1952). Mildred Cable was a gifted and 
voluminous author. Her books about their work in the Gobi and the 
biographies of CIM missionaries George Hunter and Percy Mather of 
Urumqi are classics of exploration and pioneering in Central Asia. The 
books were best sellers. 

In 1932 seven missionaries of the CIM crossed the Gobi desert by Ford truck 
with George Hunter to join Percy Mather at Urumqi, capital of Sinkiang 
province. They arrived just in time for the Muslim uprising of 10,000 
Kazakhs in January 1933. The nine were overwhelmed with care of the 
wounded and typhus-ridden. Worn out, Percy Mather succumbed and died of 
typhus. When the Russians took control all but George Hunter were expelled 
from the province. Hunter was held prisoner for 18 months, during which he 
was tortured by the NKVD (the secret police) then finally deported with his 
health shattered. In 1946 he died while seeking to re-enter the province to 
resume work there. 

The ministry of Marie Monsen 

Marie Monsen was a catalyst for the Shantung (Shandong) revival in north 
China in the early 1930s. Marie Monsen went to China in 1901 with the 
Norwegian Lutheran Mission as a teacher and worker among women. She 
suffered from both a bad accident and acute illnesses. After suffering 
continual headaches for six years she was healed through anointing with oil 
and prayer (James 5: 14). She was oved to a pioneering work at Nanyang in 
Honan (Henan) province. The work was hard and discouraging. When she 
heard of the revival of 1907 in Korea which had been born through a prayer
revival among missionaries, Marie wanted to visit but was arrested by the 



thought, 'What you want through that journey may be given you here, where 
you are, in answer to prayer. ' This was accompanied by such a profound 
experience in prayer that she was enabled to pray constantly for revival amid 
all her work for the next apparently barren twenty years. 

The political and social upheavals in the late 1920s forced many traditional 
Chinese women, by necessity, to come out of the traditional place of staying 
at home indoors. The congregation at Marie Monsen's station increased at 
that time by up to five times, of which three out of five persons were women. 
It was among these women in 1927 that Marie saw the first touches of a 
revival. 

Previous to a women 's Bible course, the same burden of prayer known years 
before came upon Marie Monsen again so strongly that she was convinced 
that 'something was going to happen' . On the fourth day of a group meeting 
of sixteen heathen women, one after another confessed to the sin of 
infanticide. Marie Monsen had never heard any woman confess to this 
before. This was followed by the lamentation that they had been unable to 
sleep since these meetings had begun. They then queued up one by one for 
a talk with Marie in another room. One stood at the door with her hand on 
the door-handle. ' I must come first , I have such pain, I cannot wait!' This 
woman fell down in anguish of spirit and confession of sin to God. She arose 
transformed with light shining from her eyes and the peace of God radiating 
from her face. In a similar way almost all the women found the Saviour. 
During all this time Marie had been overwhelmed with a spirit of 
helplessness and God-given compassion. A number of these women became 
members of a little church among the mountains known as the 'Widows ' 
Church' because bandits had so ravaged the area that there were forty 
widows in its membership. 

This first experience of revival power marked Marie Monsen's soul so 
deeply that she never forgot it. She became known as the 'soft-spoken' 
evangelist and her ministry was marked by an ability to expose personal sins 
with compassion. Her particular forte and love were exhorting at prayer 
meetings. She was a passionate believer in the necessity of prayer meetings 
and in their potential power. She held that the original biblical intention 'to 
give themselves continually to prayer and the ministry of the Word' (Acts 
6:4) had so often been reversed in the churches into 'to give themselves to 
the ministry of the Word and (desultory) prayer'. Her burden to seek to 
rectify the situation in practice was to bear magnificent fruit. It was said of 



her that in personal exhortations she had the surgical skill to expose the sins 
hidden behind the smiling exteriors of many a trusted Christian worker and 
her quiet insistence on a clear-cut experience of the new birth set the pattern 
for others to follow. She was also idea lly suited by her long experience in the 
mission field to be an encourager of di spirited missionaries. 

The Revival in the North 

A burden to pray for revival spread widely from missionaries who were at 
the Summer Conference season of 1929 at Peitaiho where Marie Monsen 
was one of the leading speakers. Peitaiho is in the north of China by the sea, 
near the Great Wall. She was then invited by the American Southern Baptists 
at Chefoo (Yantai) in Shantung (Shandong) province also to share her 
testimony and her message. The revival started there, .from prayer meetings 
and healings. It spread throughout that province and into the neighbouring 
provinces of Hopeh (Hebei) , Honan (Henan) and Shansi (Shanxi) to the 
west. This revival was by and large confined to the north of China. 

In Tsinan (Jinan) , capital of Shantung (Shandong) province was Cheloo 
University, a Union University known for its Liberal theology and 'advanced 
thinking '. A small group of evangelical staff met weekly in the home of Dr 
Thornton Stearns and his wife Carol to pray for a revival in the university. 
Dr Stearns was Professor in Orthopaedics in the Medical School. He had the 
responsibility to arrange the annual special meetings where it was the 
custom to invite an evangelist or Bible teacher to speak. In December 1931 
John Sung happened to pass through Tsinan and was invited to the home of 
Thornton Stearns at which he preached to some students. Within days forty 
or fifty students had become professed converts to Christ. The work of 
conviction of sin spread among the student body and seekers after salvation 
went to the Stearns for counsell ing. Muc prayer was made as to whom to 
invite as speaker at the next Spring Retreat. Leland Wang was unavailable 
and the then little known Shanghai preacher Watclunan Nee was finally 
invited. Over a weekend the Medical School auditorium was exceptionally 
crowded. In the words of Angus Kinnear, 'The longed for revival spread as 
more and more students found the Saviour. Among many of them the 
experience was to become a legend, for heaven itself seemed to open to their 
hearts. Afterwards a group of more than a hundred students gathered at a 
mountain beauty spot, the traditional site of Confucius ' grave. They studied 
the Bible and a large group of tbem were baptised in the cold pool of a 
mountain torrent, publicly confessing Jesus as Lord.' 



It was in the north in Peking (Beijing) that during the thirties decade Wong 
Ming-Dao went about building a solid indigenous local church and at the 
same time exercising an influential, discriminating ministry throughout the 
north. His was a stabilising influence in the revival, something much 
welcomed and much appreciated. It was also in the north, in Shansi 
(Shaanxi) province, that David Yang exercised a powerful ministry during 
revival times there. 

The general revival in the northern provinces continued into 1937, well after 
Marie Monsen's return home to Norway in 1933. The Pentecostalism of 
many Chinese Christians in the Shantung province continued and spread 
widely in this revival, though it was no part of Marie Monsen's ministry 
beyond her belief in divine healing by the prayer of faith. Nor was it part of 
the beliefs of the majority of the missionaries. In the latter stages after 1933 
there were many cases of excess which ended the genuine revival by 193 7. 
Watchman Nee observed that ' looking back over this period (the last three 
years) the gain has been rather trivial, the loss quite large'. In Pentecostalism 
what he opposed was not instantaneous divine healing or speaking in 
tongues in themselves but, he said, 'We only contend with erroneous ways 
of healing, and question tongues that are obtained through faulty means.' 
Neither Witness Lee nor Watchman Nee ever spoke with tongues 
themselves. 

The place of Pentecostalism in the Chinese Church 

Dr Martyn Lloyd-Jones wrote a foreword for a classic biography of the 
Chinese Pastor Hsi (1836-1896) in which he dealt with the subject of evil 
spirits, devil possession and faith healing. (See RT 229). For all who wish to 
understand the history of the gospel in China these issues need to be faced. 
Dr Lloyd-Jones was an eminent physician as well as an eminent pastor and 
theologian. He accepted that there is a biblical basis and a clinical reality for 
such phenomena and showed that Pastor Hsi handled them in a biblical and 
sensible way. In particular Pastor Hsi was strong in his love for the Lord 
Jesus, serious in prayer and fasting; diligent and disciplined in the fight of 
faith (Eph 6: 12) as he put on the whole armour of God and used it with all 
his might. There was in him the complete absence of flamboyance or 
exaggerated claims; he was full of humility and carefulness; he used 
medications and other practical helps such as refuges for opium addicts ; he 
was acutely aware of the dangers of the subject and humbled himself under 
the hand of God; he had utmost faith to believe in the power of God to heal 
in these circumstances, if he willed it. 



The above position would have been understood and accepted by the first 
Protestant missionaries in China from Robert Morrison onward. 

As we have seen, Pentecostalism took root in China in 1917. It is still strong 
in today's Chinese Church as evidenced by the Chinese Christian Confession 
of Faith which was drawn up on 22-24 November 1998 by four major house 
church groupings, including the China Evangelistic Fellowship. 'The Holy 
Spirit gives all kinds of power and manifests the mighty acts of God through 
signs and miracles. The Holy Spirit searches all things. Through faith and 
thirsting, Christians can experience the outpouring and the filling of the 
Holy Spirit. We do not believe in the cessation of signs and miracles or the 
termination of the gifts of the Holy Spirit after the apostolic period. We do 
not forbid speaking in tongues and we do not impose on people to speak in 
tongues; nor do we insist that speaking in tongues is the evidence of being 
saved.' 

Andrew Gih and the Bethel Bands 

In 1931 Andrew Gih (Dr Ji Zhiwen) linked up with John Sung (Song 
Shangjie) to form the Bethel Worldwide Evangelistic Band (WEB) in 
Shanghai. Its affiliation until its disbanding in 1935 was to the Bethel 
Mission of the Methodists. The Bethel Mission was an independent Holiness 
enterprise with church, hospital and Bible Training Institute. It had been 
founded by Mary Stone (Shi Meiyu, 1873-1954), a Chinese woman doctor, 
and by an American, Jennie Hughes. Both had left the U.S. Methodist 
mission because of its theological Liberalism. 

Prominent Chinese team members of the Bethel Worldwide Evangelistic 
Band were Philip Lee, Frank Ling and Lincoln Nieh. The evangelistic 
ministry was very fruitful and brought new life to many moribund churches 
and Christians, especially in the revival in the north. Within four years the 
team visited 133 cities and preached to over half a million people and saw 
50,000 make professions of faith from people of all walks of life. They 
established ten regional teams across the country for the purpose of 
evangelism and revival meetings to be held in both town and countryside, in 
buildings, tents and open-air. Many local churches were inspired to form 
their own evangelistic groups. Up to 1935 the work went on from strength to 
strength. It was the opinion of Edwin Orr that Andrew Gih and the Bethel 
Bands he founded did more to extend the revival in China than any other 
agency. 



In 1936 Andrew Gih visited the USA to take evangelistic meetings in Los 
Angeles. This was seminal for his future extensive ministry to expatriate 
Chinese worldwide. 

John Sung - 'Apostle of Revival ' 

Edwin Orr regarded John Sung as one of China's greatest evangelists of all 
time, if not the greatest. Sung has been called 'China's Apostle of Revival ' 
and 'China's John the Baptist'. Lasting conversions from his short ministry 
were in the many tens of thousands. In 1933 John Sung had been chief editor 
of the Bethel Mission magazine Guide to Holiness. He disagreed with their 
doctrine of eradication of sin, believing instead in the believer putting to 
death the deeds of the flesh in himself by the Holy Spirit 's power. He 
resigned and became an independent evangelist. In addition to exercising a 
mighty ministry in China, between June 1935 and December 1939 John 
Sung made visits to Chinese churches in Formosa (Taiwan), Malaysia, 
Indonesia, the Philippines, Thailand and seven times to Singapore. It is 
calculated 15 million Chinese lived in Formosa and south-east Asia at that 
time, most of whom came from South China. Sw1g was from the southern 
province of Fukien (Fujian). Thousands were converted in these overseas 
areas and everywhere he went he formed evangelistic bands and groups for 
prayer and Bible study. In 1937 the Chin Lien Bible School was founded in 
Singapore to train converts from his ministry. 

John Sung proved to be a zealous and compelling preacher. He believed 
formulaic conversions were insufficient. Repentance for sins had to be real, 
deep and detailed followed by correction of sinful habits in the life. Sung 
listed twenty categories of sin and he would go through them in detail. His 
hearers would then often be moved to tears by his message of Christ's love 
in saving repentant sinners. His illustrations were famously graphic and 
pungent and he was not afraid to use visual aids, including once a coffin. 
'Get rich, get rich, get coffin' he said and lay down in it! He was a good 
song- leader and often would break into a hymn in the middle of his 
preaching. He was also a fierce denouncer of false teaching and teachers. 
From 1940 until his death in 1944 John Sung suffered intensely from cancer 
and intestinal tuberculosis . 

Effects of Revival 

The number of foreign missionaries used by God in the revival were few. 
Many leaders in the churches were being raised up from among the Chinese 



themselves. As a result of revival the Chinese Christians became more 
conscious of their spiritual responsibilities and their churches came to see 
that the goal of self-support was attainable. With this ga in of confidence the 
Chinese Christian leaders showed a new gratitude toward missionaries for 
their work in laying the foundations of a vital Church in China. Happy co
operation in the gospel effort was widespread wherever the biblical gospel 
was upheld, with the exception of decided independent works such as those 
of Watchman Nee and the 'Little Flock ' assemblies which continued to 
flourish. A significant development during this period was the impetus of 
taking the gospel by the Chinese evangelists to their family members in 
neighbouring countries. This, in itself, was the beginning of what has turned 
out to be a worldwide missionary movement of its own. 

1935 Conservative Evangelical Conference 

As a result of the continuing influence in China of Liberal theology among 
the denominational churches, in May 1935 the Conservative Evangelical 
Conference was convened at Kaifeng in Honan (Henan) province. The 
speakers were Dr Jia Yuming, Marcus Cheng, Calvin Chao, Leland Wang, 
Wong Ming-Dao and Pastor Li of Nanking. The purpose was to show a 
united front by the emerging indigenous Chinese Church against doctrinal 
infidelity. The influence of these men and their ministries was of 
immense importance in the future development of the Protestant churches in 
China. 
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