








chant of the homosexuals, ‘It is our
turn next,” as they heard the news
outside Church House in 1993 that
General Synod had voted in favour of
the ordination of women as
presbyters. However, in stark contrast
to the joy of the liberals, Reform
issued a statement which said, ‘The
Anglican Communion must now
formalise a separatism which has
already occurred.’

Typical of protest abroad is this
statement from the Archbishop of
Abuja, Nigeria:

‘We totally reject and renounce this
obnoxious attitude and behaviour ...
It is devilish and satanic. It comes
directly from the pit of hell. It is an
idea sponsored by Satan himself and
being executed by his followers and
adherents who have infiltrated the
Church ... A clear choice has been
made for a Church that exists
primarily in allegiance to the
unbiblical departures and
waywardness of our generation; a
Church that enthrones the will of man
over and above the author - of God
and His revealed and written Word.
We cannot go on limping between
two opinions.’

Rev Richard Bewes, Rector, All Souls
Church, Langham Place, London
responded as follows:

‘His consecration has occurred in
defiance of God’s teaching in the
Bible and very, very clear defiance of
this and we simply can’t recognise
him as having fulfilled the criteria
that are laid down in the Bible for a
bishop.’

The Most Rev Dr Peter Jensen,
Archbishop of Sydney said, ‘We
declare ourselves to be in a state of
impaired communion.’

Joint statement of Reform, Church
Society and Fellowship of Word and
Spirit:

“The service ... was held in defiance of
the statement and appeal against such
an action, issued unanimously on
October 14th, 2003, by world Anglican
primates at Lambeth. For the presiding
Bishop in America - himself a signatory
to that statement - then personally to
have overseen the ceremony involving
Canon Gene Robinson, indicates a
demeaning of his fellow primates
( luding the  Archbishop of
Canterbury) and a deviousness in
Christian leadership that is unworthy of
a Shepherd of the flock of Jesus Christ.

In planring to consecrate as bishop a
divorcee, now in an active homosexual
relationship, the Episcopal Church in
the United States of America has caved
in to prevalent western cultural
pressures and reverted to the paganism
of the ancient Graeco-Roman world
that was vigorously challenged by the
early Christian Church. In doing so,
ECUSA has departed from the
boundaries of orthodox Anglicanism, in
contempt of the consistent biblical
witness to the God-given institution of
marriage, and of 2,000 years of
universal Church practice across all
Christian traditions.’

The Editor is grateful for the above
information from ‘The English
Churchman, which is a Protestant
Family Newspaper....

e-mail: englishchurchman@aol.com
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concealed from the original readers and from the OT saints as a whole,
they were in line with the trajectory of the text. The NT gives us the
principle that the OT contai  in seed form what is more fully made known
in the New, and on that basis we may look back to the earlier writings
much as at the end of a detective mystery we reread the plot, seeing clues
that we missed the first time but which now are given fresh meaning by
our knowledge of the whi . In terms of the sensus plenior (the fuller
meaning) of Scripture, these words of God attest a plurality in God which
came later to be expresse in the doctrine of the trinity. The original
readers would not have grasped is but we, with the full plot disclosed,
can revisit the passage and see there the clues.

In short, this God who made 1e universe - establishing an order with a
vast range of variety, with human beings as the crown of his creation,
representing him as his image bearers - is relational. Communion and
communication are inherent in his very being. In creating the world, he has
made us for himself, to enter into communion with him in a universe of
ravishing beauty and ordered variety. By his creation of the seventh day,
he ceased from his works in contemplation of their ordered beauty and
goodness, and invites us to join him. The first chapter of Genesis says to
all who read it that Yahweh the God of Israel, the God of Abraham, Isaac
and Jacob, the God of Moses, is also the creator of all things. He who made
his covenant with his peonle Israel is not some merely territorial divinity
but is the one to whom a nations are accountable, for he is their maker.
There is a clear unity between creation and redemption. The mandate in
1:26-29 to multiply and subdue the earth embraces the whole creation and
is also the basic building block for the unfolding structure of salvation
after the fall. Reflecting on this implicitly trinitarian structure of Genesis
1, Athanasius will write of creation being in Christ.” Since Genesis (no less
than every other part of the Bible) is to be read in the context of the whole
of Scripture, we can see references in the NT to the role of Christ and the
Holy Spirit in creation as reinforcing this (Col 1:15-20, Heb 1:3, 11:3, Jn
1:11f). The NT claims unequivocally that Christ, the eternal Son of God, is
creator. All things were made by him and for him. He is the one who holds
everything together. God’s ultimate purpose for the universe is that Christ
be the head, the one in supreme authority over the redeemed and renewed
cosmos (Col 1:15-20, Eph 1:10, Jn. 1:1-3, Heb 1:1-3). This is the
background to those events in the Gospels where Jesus demonstrates his
authority over creation. For example, by walking on the water and calming
the raging storm he demonstrates 1at he has the full authority of Yahweh,
whose ‘way was through the sea, your way through the great waters, yet
your footprints were unseen’ (Matt 14:21-33, Ps 77:19). Athanasius has a
graphic illustration for this when he compares the relationship between
created and divine wisdom with the printing of the name of a king’s son on
every building of the town his father builds, implying that the Son’s name




is imaged throughout creation.’ Athanasius is right and biblical. The name
of Christ is engraved on the whole creation. Hallmarks of the trinity are
evident throughout. ‘The heavens declare the glory of God, and the
firmament displays his handiwork’ (Ps 19:1), and that glory and that
handiwork belong to the Father, the Son, and the Holy Spirit, ever one
God, unto the ages of the ages.

This line of thought follows an absolutely basic principle of biblical
interpretation - any passage of Scripture must be seen in the light of the
whole. Just because Genesis 1 comes first in the Hebrew, Greek and
English Bibles does not mean it can be viewed in isolation. In fact it is
more than likely that Job was compiled before Genesis, in which case Job
38 would have claim to be read first if we were to adopt that procedure -
and Job 38 forces our own limitations and God’s own utter sovereignty and
inscrutability into the foreground.

[The Lord] said: ... Where were you when I laid the foundation of
the earth? Tell me, if you have understanding. Who determined its
measurements - surely you know! Or who stretched the line upon
it? On what were its bases sunk, or who laid its cornerstone, when
the morning stars sang together and all the sons of God shouted
for joy? ... Have you commanded the morning since your days
began, and caused the dawn to know its place? ... Have you
entered into the springs of the sea, or walked in the recesses of the
deep? ... You know, for you were born then, and the number of
your days is great! (Job 38:4-7, 12, 16, 21).

Both biblically and theologically, the Christian view of salvation cannot be
separated from a Christian view of creation.

So creation and redemption are in continuity, in contrast to the gnostic
separation of the two, with the god of creation different from the god of
salvation. Rather, Christ is mediator of creation as well as redemption.
Christianity stresses the incarnation as God’s supreme affirmation of his
creation. The resurrection clinches this. The Apostles’ creed and the
Niceno-Constantinopolitan creed of 381 AD both summarise the plan of
salvation, grounded on the trinity. However, this entails the renewal of
creation. God the Father created all things makes the trinitarianism
explicit); the Son became incarnate, died on the cross and rose for us and
our salvation (in this God reaffirms his creation by taking part of it into
personal union); while the resurrection is itself the renewal of creation and
the beginning of the kingdom that shall have no end. There is an
unbreakable unity between creation and redemption - seen clearly in such
passages as Colossians 1:15-20. All things declare the glory of the holy
trinity. All things will be brought to their ultimate purpose to glorify the
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holy trinity. The Holy Sp t is remaking the created order over. Jesus
Christ the Son is reigning and will reign, to the glory of God the Father.

Vestigia trinitatis?

The Bible attests that all creation reveals the glory of God. The Psalms are
full of comments to this effect. Psalm 19:1-6 speaks vividly of the creation
as an icon (image), as something through which we perceive the reality of
God. It is not itself God but it points to him. ‘The heavens declare the glory
of God, and the sky above proclaims his handiwork’ (v 1). Paul in Romans
1:19-20 also reflects on creafion in this way. The invisible things of God
are clearly visible in the worl around us, he says, through the things that
have been made, leaving human beings without excuse for rejecting him.

Calvin, in his commentary on Genesis, emphasises that God reveals
himself in creation. Moses’ intention is ‘to render God, as it were, visible
to us in his works’. The Lord, ‘that he may invite us to the knowledge of
himself, places the fabric of heaven and earth before our eyes rendering
himself, in a certain manner, manifest in them.” The heavens ‘are eloquent
heralds of the glory of God, ar ... this most beautiful order of nature
silently proclaims his admirable wisdom.” He ‘clothes himself, so to speak,
with the image of the world ... magnificently arrayed in the incomparable
vesture of the heavens and the earth’. 1 short, the world is ‘a mirror in
which we ought to behold God’.* There is a symmetry in God’s works to
which nothing can be added.’ The divine Artificer arranged the creation in
such a wonderful order that nothing more beautiful in appearance can be
imagined.® In the Catechism of the Church of Geneva (1541) he
foreshadows his comments on Genesis in saying that the world is a kind of
mirror in which we may observe God. The account here is given for our
sake, t(g teach us that God has made nothing without a certain reason and
design.

In considering the separation of ght and darkness on the first day, and
reflecting on the differences in the ancient world in reckoning when the
day actually ended and began, Calvin says that Moses accommodated his
discourse to the received custom. God accommodated his works to the
capacity of men, fixing our attention and compelling us to pause and
reflect. There is nothing here but that which relates to the visible form of
the world, ‘the garniture of tt 1 atre which he places before our eyes’.8
This is in line with Calvin’s overall claim that in all God’s revelation he
accommodates himself to our capacity. Indeed, it has been persuasively
argued that, for Calvin, God not only accommodates his revelation to our
level but also accommodates himself, speaking to us in the prattling babble
of baby-talk (balbutire, to prattle, is a favourite verb of Calvin’s in this
connection).’
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If the world was made by the holy trinity, and it also declares the glory of
God, it seems reasonable to suppose that there will be hints all around us
in creation that will point to the trinity. Ever since Augustine propounded
his trinitarian illustrations, this has been a matter of close debate. Proofs
for the trinity were used extensively in the middle ages and also in the
eighteenth century. We saw the weaknesses of this approach. Tllustrations
drawn from the world do not and cannot prove the doctrine of the trinity.
In fact, rather than establishing the trinity they point to some form of
heresy. For example, a clover leaf is often cited as an illustration of the
trinity. It has three parts yet is one leaf. However, each part of the leaf is
approximately one-third of the whole. But the persons of the trinity are not
each one third of the trinity, for each person is not part of the trinity but
possesses the entire identical divine essence. The three indwell one
another, occupying the same infinite divine space. The most analogies like
this yield is evidence of diversity-in-unity and unity-in-diversity. On this
basis, as hints of the relationality of God and of his own unity-in-diversity,
there is evidence like this all around us. However, these cannot be used as
a proof in a logical or mathematical sense, nor do they adequately portray
the trinity as such.

Icons and general revelation: creation as an icon

However, we return to the clear biblical teaching that creation points us to
God and that God is triune. In what ways does the creation testify to the
holy trinity? Reformed theology has taught that creation reveals God. It
does not bring salvation to us in our fallen condition but it does not leave
God without witness. In consequence, the human race is left inexcusable
for its continued rejection of its creator."’ Creation itself is, as Calvin said,
an icon (image), a window through which we can perceive something of
its maker, a mitror by which we can see God. While the trinity may not be
directly discerned, Paul has pointed to ‘his eternal power and deity’ (Rom
1:20) as clearly evident. I have suggested that, in particular, his unity-in-
diversity and diversity-in-unity are clearly displayed throughout the
universe. The relationality of the cosmos points unmistakably to its
relational creator.

Eastern Christianity is particularly identified with its use of icons. These
are not intended to be worshipped." They are teaching devices, windows
through which to perceive greater realities that lie beyond. Thus, Leontius
of Neapolis said that icons are ‘opened books to remind us of God’."”
Reformed theology believes in icons too! However, it differs from the East
for it considers the Eastern view far too restrictive. For the Reformed, the
whole of creation is an icon. All around us the trees, plants, grass and sky,
the contours of the earth, the sumptuously variegated and ever-changing
colors of the landscape, and the sights and sounds of the world cry out with




a loud roar, or quietly and soothingly breathe a gentle whisper to the effect
that ‘the hand that made us is divine’. They are not to be worshipped, for
God made them. But since God made em, he reveals himself through
them. These are the clothes God wears to display his glory. The clothes are
not the person, nor is the world God, but as the clothes adorn the person so
the world testifies with a powerful and beautiful voice to its triune creator.

From this it follows that art and music are spheres in which we can praise
our creator, which can display s glory. In a certain sense, they are
revelatory. As developed in cult es permeated by Christian influence,
they readily disclose the unity-in-diversity to which we have referred. In
my own experience, the monumental Eighth Symphony of Anton
Bruckner enabled me, when a teenager, to realise that the human race was
not, after all, an inconsequen 1 speck of cosmological dust, and so to
overcome doubts as to the existence of God. Particularly important was the
masterly recorded interpretatic of Eugen Jochum and the Berlin
Philharmonic Orchestra, as well as a live performance at a Sir Henry Wood
Promenade Concert at the Royal Albert Hall in London in August 1965
conducted by Gennadi Rn7hdestvensky, at which I was standing only six
feet behind the conductor - could not bring salvation, for only Christ does
that in his gospel. But its mag icent soncrity, its vast cathedral-like
structure, the profundity of its affirmation of faith in the midst of a
maelstrom of struggle and doubt (for as one critic wrote it stands ‘at the
place where music, philosophy and theology meet’), poinis to the utter
majesty of God. Bruckner was a Christian but Becthoven was not, yet
there is about some of Beethoven’s music, particularly the late string
quartets, a sublimity of almost super-human quality. Who can listen to the
Piano Trio in B flat, Op. 97, the ‘Archduke’, especially the third movement
- the andante cantabile - and not be led beyond the mundane? The question
of Beethoven’s beliefs is beside 1 point. It is irrelevant. He was a man,
made in God’s image, master of a creative medium that God himself has
made for our good and as a vehicle to glorify him. He was working within
a genre that owed its development to the Christian faith. The whole notion
of developing a theme, of moving -ogressively and purposively to a goal,
of returning after a myriad of complex modulations to a resolution, of a
variety of instruments playing different notes which are all part of a single
score, are all based in the matrix of realities found in the created order,
which the holy (rinity put there in the wnrk of creation itself, and which
reflect who he is. The tu ul t ration. st Beethoven, the Angst-ridden
Mahler, the syphilitic Schubert, 2 scatological Mozart, as well as the
pious Bruckner and J¢ nn Sebastian Bach all testify - whether
deliberately as in the case of the last (wo, or unwittingly as with the others
- to the triune God who made them and the world around them, to his own
unity-in-diversity, purpose, structure, and beauty which such human
creativity mirrors.




Unity-in-diversity / diversity-in-unity

In particular, then, it is in its unity-in-diversity and its diversity-in-unity -
evident everywhere - that the creation points to the trinity. In this, even
though it does not prove the trinity in a mathematical or logical sense, it
bears witness as in a mirror.

Strikingly, the obviously non-trinitarian Chief Rabbi Jonathan Sacks
recognises the unity-in-diversity of God’s creation. He writes, ‘God is in
the details. Sometimes I am asked as a Jew - members of other faiths may
have had the same experience - why our faith has so many laws and
prohibitions, such intricate prescriptions of what we may or may not eat,
may or may not do on the Sabbath and so on. Surely, they airily imply, God
is above that sort of thing? I hope He isn’t, because if He were, we would
never have had the ordered complexity of life on earth; the 3.1 billion
letters of the human genome, an error in any one of which could spell fatal
handicap; the three million species of living things; the astonishing
capacity of the human brain or much else of the meticulous diversity of
creation. To be a true artist is to have a passion for detail. 1 think of
Beethoven endlessly revising his scores, sometimes taking years before a
musical idea reached the perfection he required, or Monet in his eighties
painting the water-lilies in his garden time and again in his attempt to
capture for eternity the sunlit sensation of a moment.”"

As I have said, music demonstrates unity-in-diversity very clearly. We
noted how western classical music emerged in a culture formed by
Christianity and its central features mirror the works of God - purpose,
movement towards a goal, and resolution. Its unity-in-diversity is heard in
a variety of instruments combining to play one integrated piece. This is
particularly obvious in chamber music, where the various instruments can
be heard distinctly within the overall score. String quartets feature this
prominently, especially those of the classical period of Haydn, Mozart and
the early quartets of Beethoven, when they were composed for private
performance, written in a conversational style, the voices interacting.
However, it is also obvious as the genre develops with the radical changes
Beethoven makes." I suppose a trio mirrors the trinity even more evidently
than a quartet. We referred to Beethoven’s ‘Archduke’ earlier but this is
merely an example, albeit a particularly wonderful one.

The two major challenges to the Christian faith today - the post-modern
thinking of our own culture and Islam - are both deviations from the
created order of unity-in-diversity and diversity-in-unity that the holy
trinity has embedded in the world he made. In order for Christian missions
to be effective in both settings, this root question must be tackled and
effectively re-formed. Unless this is done, the ministry of the gospel in
these contexts will be blunted. It follows that the same applies to each and




every setting in which the go :l is to be preached but these are the two
most prominent contexts in which readers of this book will find
themselves.

Islam - unity without diversity

Islam’s doctrine of God leaves place neither for diversity, diversity-in-
unity, nor for a personal grounding of creation, for Allah is a solitary
monad with unity only.” The Islamic doctrine of God is centered on power
and will. There is virtually no room for love. The kind of love the Qur’an
attributes to Allah - and it does so rarely - is a love for those who are just,
who purify themselves and fight in his cause. It has no conception of a
prevenient love for sinners, or of the supreme being himself providing the

way self-sacrificially for sinners to return to him."

In the next article we will explore this relevant subject in more detail.
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tradition of looking to a physical substance to obtain protection from sin. What
makes the doctrine all the more repulsive is that this very teaching, which
speaks of preserving from serious sin, is itself blasphemous. Such teachings as
these come under the eternal curse of perverting the gospel of Christ. Christ
Jesus” words are spirit and life: ‘it is the Spirit that quickens.” To propose an
oral ingesting of Christ’s body in Communion is bad enough; however this is
the very centrepiece of the teaching of John Paul II. It is the ‘Eucharistic face
of Christ” of which he recently wrote,

‘By proclaiming the Year of the Rosary, I wish to put this, my twenty-fifth
anniversary, under the aegis of the contemplation of Christ at the school of
Mary. Consequently, I cannot let this Holy Thursday 2003 pass without halting
before the ‘Eucharistic face’ of Christ and pointing out with new force to the
Church the centrality of the Eucharist.’

A big part of gala and pomp that is now capturing the world is this ‘Eucharistic
face of Christ’. Those closest to the Eucharist are Catholic priests; they
confess it in Mass and receive it each day. One would therefore think that they
would by far surpass other people in sanctity of life. It is, however, the
opposite. Well-informed victims’ advocacy groups in the United States
estimate there are between 2,000 and 4,000 abusive priests in America at this
time, or a number between 4 percent and 8 percent of the 48,000 American
priests. If true, that would reflect an incidence of abuse alarmingly above that
of the general population.... The Saviour gave the proper test of sanctity. Christ
Jesus said, ‘By their fruits you will recognise them. Do people pick grapes
from thorn bushes, or figs from thistles?” Pretensions belong to man-made
religion. Conduct is the fruit that determines the nature of the doctrines that
have been taught. The Pope also teaches, ‘Priests have received from God a
power that he has given neither to angels nor to archangels... God above
confirms what priests do here below.” The New Testament established pastors
and elders to lead the Lord’s flock; the Pope, however, conveniently bridges
over twenty centuries to join his sacrificial priests to Christ himself. It is of
utmost importance therefore that the Pope’s beliefs be understood, as they
convey some of the greatest temptations that can be imposed on the souls of
men and women.

Oldest, most alluring temptation
The Pope’s beliefs and teachings are in fact the oldest temptation known to
man. Physical things, instead of symbolising spiritual realities, are presented

as bringing about sanctity and salvation. Looking to physical things to give
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spiritual life was a first lie of Satan. ‘... In the day you eat thereof, then your
eyes shall be opened, and you shall be as gods, knowing good and evil.” Satan
offered the fruit as the efficacious means of bestowing good upon Eve. She
believed in the fruit’s inherent efficacy to open the eyes and to give knowledge
of good and evil. In the same way, the Pope and his Church present the seven
physical sacraments as the inherent means of obraining the grace of the Holy
Spirit. Thus the Pope and his Church teach, ‘The Church affirms that for
believers the sacraments of the New Covenant are necessary for salvation.
Sacramental grace is the grace of the Holy Spirit, given by Christ and proper
to each sacrament.” All of this sacramental power is cleverly intertwined with
the political objectives. The Pope recently claimed for his Church ‘a unique
contribution to the building up of a Europe open to the world’. In his
document, Ecclesia in Europa (The Church in Europe) he states,

‘... The Catholic Church can offer a unique contribution to the building up of
a Europe open to the world. The Catholic Church in fact provides a model of
essential unity in a diversity of cultural expressions, a consciousness of
membership in a universal community which is rooted in but not confined to
local communities, and a sense of v at unites beyond all that divides.

The pronouncement is a stunning ploy that purportedly proclaims the
Christian message, while in fact it teaches the rites and rituals of the Papacy.
For example, the concept of the ‘gospel of hope’ is mentioned forty times in
the dissertation. The message, however, is not one of hope; rather it is an adept
counterfeit. For example paragraph 74 begins by stating,

‘A prominent place needs to be given to the celebration of the sacraments, as
actions of Christ and of the Church ordered to the worship of God, to the
sanctification of people and ) the building up of the ecclesiastical
community.’

The Pope continues to present his physical symbolic sacraments as the
efficacious cause of sanctity and salvation. In place of the direct obedience to
Christ Jesus, as demanded in the gospel of faith, the sacraments purport to be
‘actions of Christ’. This is where the Vatican’s pretence of ‘hope’ lies. Rome
sets aside the direct grace of God in Christ Jesus through her sacraments and
attempts to steal from Christ his priesthood, robbing him of his power as
Mediator. Through them she also attempts to rob God the Spirit of his peculiar
work as the Sanctifier, attributing to her own sacraments his power of giving
grace. From God the Father she attempts to take his prerogatives of justifying
and forgiving sinners. The reality and power behind the concept of
‘sacramental grace’ is purported to be ‘the grace of the Holy Spirit’. This
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identification of sacramental grace with the Holy Spirit of God is a formal and
explicit sin against the Holy Spirit. This teaching is all the more to be
condemned because it leads millions into fully relying on physical sacraments
for salvation.

Pope’s creed satisfying to many

The gospel is never more dangerously attacked than when the counterfeit is
concealed under the pretence of having divine power. However, people in
general seem well pleased with the Pope and his message. Generally speaking,
the world and those inside Catholicism love the Pope and his activities. People
love a religion that has everything as it were ‘on tap’. In Catholicism there is
something that corresponds to every class and liking, emphasising adaptability
to most tastes and receiving the support of men of diverse intellectual and
moral temperament. To the person who likes rituals and pomp, here is
everything to satisfy him to his heart’s content; sacramental rituals being acted
out amidst candles, palms, charcoals, ashes, and the perfume of incense, men
in multicoloured vestments. Catholicism has some of the finest architecture in
the world and some of the most captivating music. To the politician or military
man, it has all the grandeur of rank and hierarchy. For one seeking direct
communication with God, it has a long tradition of mysticism. To the ascetic,
there are penances and sacrifices in monastic and convent life. For the
Catholic charismatic, there are drama, signs and wonders. For those captivated
by visions and apparitions, there is on hand a vast, world-wide assortment of
Marian apparitions and messages. For those seeking the pleasures of life, there
is the tradition of carnival, yearly parish festivals with liquor, parish dances,
and parish bingo. The Papacy is an organisation fully adapted to man. It
corresponds with the whole scope of his hopes, fears, desires, passions, quirks,
and preferences. The world can find in the Papacy something that matches
most tastes and affections.

In the Papacy, flagrant wealth and pomp join hands with poverty and pain. The
Pope, in his palace, arrayed with crown, and surrounded with Cardinals and
Archbishops decked out in scarlet and purple, welcomes the poor and
suffering of the world, and all are impressed. Nothing seems too exalted for
him, while at the same time, nothing is too low to be beneath his care and
concern. The Pope’s religion is the religion of man and the world loves to have
it so. The honour and veneration paid to the Pope is great. The world wonders
after him, they admire his power, and policy and success. So great is the
darkness, degeneracy and madness of the world!
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The clinching touch

This Pope encourages mankind in its yearning to contact the dead. He publicly
teaches communion with the dead. ‘In full consciousness of this communion
of the whole Mystical Body of Jesus Christ, the Church in its pilgrim
members, from the earliest days of the Christian religion, has honoured with
great respect the memory of the :¢ .. Our prayer for them is capable not only
of helping them, but also of making their intercession for us effective... We can
and should ask them to intercede f  us and for the whole world.’

John Paul II knows right well how to enforce his will in law. In few things is
his genius more conspicuous than in this. There are no checks and balances to
his absolute power authority 1 the official commentary on his Canon Law is
the following,

‘The Church’s governmental system is vastly different from the notion of a
balance of powers. In fact, the three functions are situated in the same
office....Unlike the American sy m, ecclesiastical law does not arise from the
will of the governed, nor does the Church’s juridical structure rely on a system
of checks and balances to maintain its effectiveness...The Code promotes this
system through a hierarchical structure that is more vertical than horizontal.
Ultimately, the highest judge, the Pope, is also the highest legislator and
administrator...”

John Paul II, while purporting to be Christian, sits among God’s people
speaking ex cathedra with a declared absolute authority, as his own teaching
proclaims, ‘The Supreme Pontiff, in virtue of his office, possesses infallible
teaching authority...” He has usurped the title and counterfeited the function of
‘The Holy Father’, claiming to be ‘The Vicar of Christ’. He professes to
impart Christ by Masses and the Holy ! irit by sacraments. He claims to
fortify the faithful with crucifixes, rosaries, statues, holy water and saints. He
alleges that he can shorten the sufferings of souls in purgatory by indulgences.
He professes to mediate between God and man; to hold the keys of heaven and
hell; to forbid marriage to his priests, and to control lust and sexual scandals
by the rule of celibacy. He has commanded to abstain from meats and has
clothed his cardinals in purple and sca t and fine linen with gold and
precious stones.

It is lamentable that there has been no reformation since the mighty call to
reform in the 16th century.
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Born in Ulster Herbert was brought up on his father’s farm at
Ballykinlar, Co Down. = rough the influence of his Christian home
and that of Christians at ane camp he came to know the Lord. He
studied Divinity at Trinity ¢ 2ge, Dublin where he met his future
wife Delphine. They were married in 1947, and were blessed with five
children in a union that lasted 56 years. Each of the children embraced
their parents’ faith and all are married to Christian partners. Herbert
was ordained into the ministry of the Church of Ireland. He served as a
curate at Gilnakirk and then worked for nearly four years as Irish
Travelling Secretary with the Inter-Varsity Fellowship (now UCCF). In
1953 he became vicar of St. Michael’s, Blackheath Park in South-East
London. In 1958 he became vicar of | Paul’s, Cambridge, a well-
known evangelical church. After years of struggle, movingly recounted
in his Farewell to Anglicanism, he resigned from the living in 1965,
was baptised as a believer together with his wife, and stepped out in
faith that God would lead and provide for him and his family.

After a period assisting Dr Martyn Lloyd-Jones at Westminster
Chapel, London, he became minister of Hamilton Road Baptist
Church, Bangor, in 1967. He moved from that pastorate in 1982 to
become the minister of Knighten Evangelical Free Church, Leicester.
He retired in 1988 but he was active in preaching and writing until the
very last years of his life. It is my considered opinion that Herbert
Carson exercised his most influential ministry during his Bangor
pastorate. He gave a courageous :ad to Christians tempted to walk the
path of Protestant extremism, in his booklet Riots and Religion. On the
other hand he engaged in courteous yet firm debate with Roman
Catholic theologians, often surprising them by his knowledge of the
doctrines of their Church. Even after his retirement [erbert continued
to minister to the numerous small evangelical churches that emerged in
the Republic in the last quarter of the twentieth century. Herbert Carson
had all the straightness and wit of an Ulsterman. Yet both were
tempered by love for God ar his people for whom he cared deeply. It
was a privilege to have known him and to have fellowship with him
Over many years.
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explored and discussed, and its relevance for today is seen and
commended. There are 14 essays in this volume; there is only space for a
few to be mentioned here.

Palmer Robertson examines ‘The Holy Spirit in the Westminster
Confession of Faith’, while Richard Gaffin writes on ‘Westminster and the
Sabbath’. Timothy George looks at ‘Baptists and the Westminster
Confession’, giving a brief overview of the distinctive elements of the
Second London and Philadelphia Confessions. David Wright’s essay on
‘Baptism at the Westminster Assembly’ makes the bold assertion that ‘“The
Confession teaches baptismal regeneration’ (and if we doubt that we only
need consult the unambiguous wording of the Westminster Directory for
Public Worship p.169). However such efficacy is only enjoyed by ‘worthy
receivers’ - namely those to whom grace belongs ‘according to the counsel
of God’s own will’ p.70. There is an interesting consideration of the faith
required of parents of infants to be baptised, of 1 Corinthians 7:14, and
other issues.

A choice essay is by Mark Dever on ‘Calvin, Westminster and Assurance’
helpfully surveying the views of Calvin, Perkins and other Puritans. He
shows that the Puritans did not undermine Reformed theology, but like
them reflected scriptural teaching. Michael Horton examines ‘Finney’s
Attacks on the Westminster Confession’, showing the historical
background to Finney with his distinctive theology and practice. The
legacy of Finney in modern evangelicalism (particularly in America) is
exposed.

Marriage: Sex in the Service of God
Christopher Ash, 394pp pb, IVP (UK)

We might wonder if any more could be written on the subject of marriage;
but in the event this proves to be a valuable addition to the library. The
author is conscious that we live in an age of family instability and
‘churning’ of partners - and he gives a brief survey of the current situation.
Our response is not to retreat but to refresh our convictions about God’s
purpose for marriage. This is after all a creation ordinance instituted by
God for all peoples. It is also an enduring ordinance - through both Old
and New Covenants, finding its ultimate fulfilment in the relationship
between Christ and the Church.




The distinctive element of this book is the emphasis on marriage being for
the purpose of joint service. The relationship is not to be introspective, or
self-serving; intimacy is not an end in itself. (This is in any case self-
destructive in its expectations an demands of the partner as the focus of
fulfilment.) Rather, the union of man and wife is for the partnership of
serving God together and fulfill : the creation mandate. Procreation in
turn is a blessing from God, so that children are born and raised in such a
way that they ultimately will also be servants of the Lord. There is a
helpful emphasis on godly nurture as being part of procreation - far more
than just ‘making babies’.

There is much helpful material in this substantial volume; perhaps even
more yet to come as the author « :gests that another book may be on the
way to deal with singleness, divorce and remarriage.

The Message of Ezekiel The Bible Speaks Today series
Christopher J H Wright, 368pp pb, IVP (UK)

The Message of Zechariah

Barry Webb, 186pp pb, IVP (UK)

This work on Ezekiel was briefly commended in RT 190 but deserves a
fuller mention here. The preacher daunted by the scale and extraordinary
images of this prophecy w1 find this work invaluable. The text is broken
into 9 sections, each with its own heading and subheadings. Generally
these follow the order of the text, but on occasion Wright is not afraid to
gather together material topically - for example his chapter “Who can be
saved?’ gathers together sections from chapters §, 18 and 33 to
demonstrate that ‘Only the righteous will be saved’, ‘Only the wicked need
die’ and ‘Only repentance makes the difference’. Wright is a safe guide
through the vivid images and eschatological pitfalls of this book.

Similarly, the volume on Zechariah helpfully exf mnds a sometimes
obscure prophetic book. There is of course a link with Ezekiel, as in
chapter 2 the man with the measuring rod shows that Ezekiel’s vision of
the new Jerusalem has been realised. It would be sad if we neglected this
section of Scripture, as it is so rich in its teaching of the gospel and of
Christ.
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The two classical ‘ingredients’ of
revival, prayer and powerful
preaching, were at the very centre of
this spiritual awakening. A third
classical emphasis of revival should
be noted, repentance. Liviu Olah
called for evidence of repentance.
The saying developed, ‘the
repentance of the Repenters’ -
need for radical holiness.

Olah emphasised that a holy God
whose judgment is revealed against
the sinfulness of unbelievers is also
displeased with the sin and
compromise in the lives of his people.
He urged Christians to make a clean
break with every known sin in their
lives as individuals. But he went
further and called on the Oradea
church as a whole to make a stand on
the need for absolute holiness.

What has taken place since the
revival in the church in 19747

When a stone lands in a pool 1 ples
g0 out in concentric circles. This is
the case with revival. There was a day
of revival at Herrnhut in Moravia in
1727. Ripples spread abroad from
that remarkable revival. Over 2,000
Moravian missionaries went to the
ends of the earth over the next 150
years. This year we celebrate the
300th anniversary of the birth of
Jonathan Edwards. The revival in
Northampton in 1735 followed by the
general spiritual awakening in New
England in 1740-41 produce ripples
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which spread far. To this day we are
influenced by the effects of that
revival through 2 books written by
Jonathan Edwards.

A revival began in South Korea in
1907. Like the living water seen by
Ezekiel that revival has continued in
its effects ever since. From a tiny
beginning the Church in Korea has
increased steadily to millions, about
twenty percent of the population.
Revivals which are soundly based in
Scripture can be like the waters
described by Ezekiel.

‘T saw water coming out from under
the threshold of the temple toward the
east. A man with a measuring line in
his hand —- led me through the water
that was ankle deep. He measured off
another thousand cubits and led me
though water that was knee deep. He
led me through another thousand and
led me through water that was up to
my waist. He measured off another
thousand, but now it was a river that I
could not cross, because the water
had risen and was deep enough to
swim in’ (Ez 47:3-5).

Did the 1974 revival in Romania
continue? It is seldom that a revival
will retain the same intensity which
marks its genesis, but the effects will
spread.

In order to answer that question in
correct historical context we recall
that the Revolution took place in







congregation relishes worship. The
singing was vibrant and joyful led by
three young men. The hymns were
mostly the  well-known old
redemption hymns glorying in Christ
and his saving power but I noted that
they had translated a couple of our
best contemporary songs. They sang
a couple of hymns that I d not
know. Perhaps they were by Nicolae
Moldoveanu who is the Charles
Wesley of Romania. He has
composed over 3000 hymns. ( = of
these is famous because Nicolae
testifies that one striking verse came
to him while he was being pressed
into freezing concrete by the boot of
a prison officer on his back. Nicolae’s
fellow prisoner was Richard
Wurmbrand.

We returned from Maginea stopping
on the way back for me to take a
photo of another new Baptist Church
in a village called Salard. 5.00 pm is
the time of the evening service at the
Emanuel Baptist Church in Oradea
which now has a population of ab

250,000. One percent of that
population fill this church at each
service. The building is designed so
that the pulpit is central to a 180
degree arc. The steep gallery seats
about half the congregation in a
design calculated to bring as many as
possible close to the preacher. I took
Acts 4:12 as my text and explained
why I believe this will be 2 most
important text of the 21st century.
The features of our immoral West 1

Postmodern philosophy will impact
Romania increasingly. We must know
the nature of this enemy and how to
deal with it from Scripture. ‘For the
word of God is living and active,
sharper than any double-edged
sword; it penetrates even to dividing
soul and spirit, joints and marrow; it
judges the thoughts and attitudes of
the heart” (Heb 4:12).

A large church has its own problems.
Spurgeon sought that every member
should have a work to do. Many from
Emanuel go out to help other
churches and are involved in church
planting in the towns and villages.

Conclusion

I have retold in broadest outline the
story of the revival in the Second
Baptist Church of Oradea. The
Pentecostal churches have multiplied
too and the Christian Brethren can
tell of their experiences. The revival
in Romania was not confined to one
denomination. There is a paramount
need to train men as pastors for the
new churches. Books are required.
Hence it is encouraging to observe
the development of publishing houses
like Editura Faclia with about 50
titles small and large.

Note. [ am indebted to Ron Davies
for his description of the origin of
the revival at Oradea published in
F 136.
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